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PREFACE. 



The first chapter explains the title. The 
Bible is both Lamp and Light to us ; a lamp 
to our feet, directing every step ; and a light 
to our path, making the whole way clear. 
And such a twofold light, this little book — 
following Holy Scripture itself — humbly aims 
to be. For each text here explained either 
sets forth Him from whom all spiritual light 
comes, and who is Himself the light of the 
world; or furnishes guidance, as a lamp, for 
walk and conduct : most will be found to do 
both. 

Though all based on a text, these chapters 
are not sermons ; for in their present form 
they have never been preached, nor are they 
meant to be preached. They are intended for 
humbler uses : for reading aloud in families on 
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Sunday evenings, or when weather or any 
other cause keeps the household from church ; 
for short services in the cottage, the school- 
room, or the hospital ; and for reading in visits 
to the poor, whether sick or in health. It is 
hoped they may be useful also in scattered 
parts of the colonies, far from church or 
minister, where a few mny be able to meet 
for worship. 

Our Lord promised His presence, where 
two or three should be gathered together in His 
name ; and it is such little gatherings that the 
writer of these chapters has had in view. 
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CHAPTER I. 

THE TWOFOLD LIGHT OF THE WORD. 

" Thy Word is a lamp unto my feet, and a light unto my 
path." — Psalm cxix. 105. 

Every night-traveller knows the comfort of 
light. If possible, he will choose a moonlight 
night for his walk ; if there be no moon, he will 
cany a lamp. Nothing is so important to him 
as light. A rough or muddy path he will put 
up with, if there be light upon it ; but the best 
of roads will do him little good if he cannot 
see it : then every step is made in discomfort 
and uncertainty. 

We are travellers ; and, by nature, travellers 
in the dark. But God has given us the light 
of His Word. This is the subject of this verse : 
our twofold light for the journey of life — the 
Word of God. 



2 THE TWOFOLD LIGHT 



1. In the first place, before we go farther, 
let us observe that what is here said of the 
Word of God, the Bible, is said of no other 
book. The Psalmist addresses God, and says 
" Thy Word," as if he had said, " Thy Word 
alcrne" as distinguished from every word of 
man. 

The Bible is a book that stands by itself. 
It is God's own Word ; inspired by Him, and 
given by Him. In every way it is His ; in 
every sense it comes from Him. Though written 
by various writers, it all comes from One 
Divine Author, the Holy Spirit, who taught 
them what to write. It is a perfect and entire 
Book. Other books may be good, but they are 
not perfectly good ; and other books may have 
their good parts, but they are not all of a 
piece ; but the Bible is perfect as a whole ; every 
part is from God, and it contains the whole 
revelation of His will to man. 

We ought therefore to receive it as the 
Word of God, and reverence, trust, and value 
it accordingly. Its being thus God's Word, 
a perfect and infallible guide, is what gives 
it its peculiar value as our light for the way 
— a twofold light. 

2. It is twofold, as being both a lamp to 
our feet and a light to our path ; for there is 
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a difference between the two figures, though 
both represent the Word as our light. 

A lamp is such a light as we carry with us 
wherever we go, to guide every step. Such a 
light is the Bible, and so we are to use it. 
According to this figure, it is not a distant, 
but a near light, close to us, our constant 
companion. The Bible should be our constant 
companion, wherever we are; for without it 
we should be in darkness. The book itself 
should be often in our hands ; not a day should 
pass without our reading it afresh for guidance 
and comfort ; and even at other times its words 
should be in our thoughts. Thus our lamp 
should never be out of our use. 

As our lamp, it will guide us. It will reveal 
the dangers of the way, and show us the right 
path. It will guide us where to set our feet. 
It will not perhaps enable us to see the way 
far ahead, for no lamp throws light to a great 
distance, but it will show us the next step, 
and then the next after that, and so on to the 
end. 

If we carry the lamp with us, we shall never 
fail to have its guidance. In all doubt and 
difficulty, in all slippery places, in all perplex- 
ity between this path and that, we shall have 
this lamp to our feet. In all the darkness of 
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sorrow, at all cloudy times, in all loneliness 
and despondency, our lamp will still be with 
us, to cheer as well as guide us. 

This lamp will never go out. A gust of 
wind may blow out the traveller's lamp, or the 
oil may fail, and so he may be left in darkness ; 
but the lamp of the Word of God will never be 
extinguished, either by time or by accident. 
" The Word of the Lord endureth for ever." 
He who gave us this lamp will preserve it to us. 

3. But the light is twofold; we have here 
another figure, " And a light unto my path." 

This is different from the first. The lamp 
carried by the traveller guides his steps, shows 
him how to walk and what to do ; but there 
may be also a light on his path of a different 
kind — a stationary light — shining always on 
the path itself, and making it bright and plain. 
Such a light is the light of a beacon, or a 
lamp-post, or that of the moon in the sky, or 
even that of the sun itself. 

The Word of God is a light of this sort also. 
It is not two lights, but one ; but all that the 
various lights we know of, stationary or not, 
do for the traveller, this one light can do for 
us on our journey. It is a light upon our path, 
as well as a lamp to our feet. 

(1.) First, it shows us Christ as the Way, 
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the living Way. By Him alone as the Way 
we can come to the Father, obtain a hearing, 
and find acceptance. The Scriptures testify of 
Christ, and make Him known to us as the Way. 
Thus they are a light npon our path, showing 
us Him who is the Light of the World, and 
the one and only way to God and happiness 
and life eternal. Therefore we should use the 
lamp diligontly, and search the Scriptures, 
that we may know more of Christ, and not 
miss the way. 

(2.) Next, it shows us the way in which 
we are to walk — the way of God, the way of 
holiness, the narrow way. The broad road is 
in darkness ; but the light of the Word shines 
on the narrow way and makes it not only plain, 
but also bright and cheerful. We could not 
find the way but for this light, for " the world 
by wisdom knew not God " (1 Cor. i. 21); but 
the word makes Him known to us, and the 
way to Him by Christ, and the way in which 
we are to walk and to please Him. It is a 
happy way ; the light of God shines upon it, 
and brings comfort, hope, and peace. 

(3.) Again, the Word of God is a light to 
our path by telling us of the Holy Spirit. 
He is our inward Guide. The Bible came 
from Him, and the Bible tells us of Him. The 
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Word of God itself is light; but the Holy- 
Spirit brings home the Word to us, and opens 
our hearts to the light, and makes the Word to 
be light to us. But for the Spirit's teaching, 
even the light of the Word might shine upon 
our path in vain. Therefore, whenever we 
read, we should earnestly ask for the Spirit 
to be our Teacher. 

(4.) Once more, the Word of God shining 
upon the path shows the Christian traveller 
his home beyond. The light that is on the 
way reaches up to the very gates of the 
heavenly city ; and there the light is brighter 
still — the light of the immediate presence of 
God. The prospect, seen by the light of the 
Word, cheers the traveller on his way. 

Now is this true, that the Psalmist says of 
the lamp and the light ? It was true in his 
case, for he appealed to God Himself for its 
truth : " Thy Word is a lamp unto my feet, 
and a light unto my path ; " but is it true of 
men in general, even of those who have the 
Bible ? Do they take it as their lamp ? Do 
they walk by its light ? 

Many, if they addressed themselves to God 
and spoke truly, would have to say, "Thy 
Word is within my reach, but I have neglected 
it ; I have turned away from the light which 
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Thou gavest me, and have walked in my own 
way." But that way will never lead any to 
the heavenly home, though thousands are 
walking in it. Only the way of light, the 
way of God, leads home. Happy to become 
convinced of this in time, and to begin, though 
late, to walk by the light of the Word of God ! 
It is not yet too late. God is gracious. He 
will, for Christ's sake, forgive all past neglect 
of His Word, and give light for the rest of the 
way. " Open Thou .mine eyes, that I may 
behold wondrous things out of Thy law " (Ps. 
cxix. 1 8), is a prayer that the Word itself 
teaches us ; and here is another : " Turn Thou 
me, and I shall be turned ; for Thou art the 
Lord my God " (Jer. xxxi. 1 8). 

But all need stirring up to greater dili- 
gence. Let us make more of the Bible ; let 
the Word of God be a main part of our daily 
life ; let us search it with prayer. Then we 
shall have more light on our path, and more 
comfort in our hearts. The careless reader 
can expect but little blessing ; but he who is 
diligent over the Word of God will find in- 
creasing light, and will be able to say with 
more and more of thankful trust, " Thy Word 
is a lamp unto my feet, and a light unto my 
path." God will make it so to him. 
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CHAPTER II. 

THE KNOWLEDGE OF THE LOVE OF CHRIST. 

" And to know the love of Christ, which passeth know- 
ledge."— Eph. iiL 19. 

This is part of a prayer, St. Paul's prayer for 
the Ephesians when he was absent from them. 
He tells them in this letter what things he 
used to ask of God for them ; and doubtless, 
even while he wrote or dictated the words, he 
prayed ; for thought is quick, and prayer may 
go up to God even while we are speaking or 
writing. 

Such a friend is a friend indeed — one who 
prays for us, and asks for spiritual blessings 
for us. Better far such a friend than one 
who is rich and generous, and makes us many 
fine presents, but does not care for our souls, 
and never puts up a prayer for us. We ought 
to pray for one another, and to pray according 
to this pattern. Thus we may help each other 
greatly, though far distant. 
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St. Paul, in this prayer, asks for many- 
things on behalf of the Ephesians — spiritual 
strength, the indwelling of Christ in their 
hearts, their rooting and grounding in love; 
among them he asks for this — that they might 
know the love of Christ, that is, His love to 
them. 

Let us notice some points about this part 
of his prayer. 

1. In the first place, as he prayed for it, 
this knowledge is a knowledge that must come 
from God. Paul himself had doubtless often 
taught them about it ; but here he prays that 
they might know it : they could not but by 
the Spirit; this knowledge comes from God 
alone. 

We none of us truly know the love of 
Christ to us till we are taught it by the Holy 
Spirit. We may hear of it, and read of it, 
and in a way believe it; but to feel it and 
know it in our hearts is quite another thing. 
We cannot learn this of man; we must be 
taught it of God. Therefore we should seek 
it of Him. "That I may know the love of 
Christ;" we may use those very words in 
prayer. 

2. But the Apostle says that the love of 
Christ passes knowledge, goes beyond knowing : 
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how then can we know it ? Yet he prays that 
the Ephesians may know it ; and he would 
not pray for what could not be. The love of 
Christ is beyond our knowing fully, but not 
beyond our knowing at all. We may know 
it, when God teaches us ; and we may know it 
more and more, as God teaches us more ; but 
there will always be more still, something 
beyond what we know ; thus " it passeth 
knowledge." The love of Christ is broader, 
and longer, and deeper, and higher than we 
can comprehend; and yet the Apostle prays 
" that ye, being rooted and grounded in love, 
may be able to comprehend with all saints 
what is the breadth, and length, and depth, 
and height." In all these respects we may 
learn and comprehend much, though not all ; 
and we may continually grow in the know- 
ledge, though there will always be more than 
we know. 

This is what we ought to seek — to grow in 
the knowledge of the love of Christ ; to see it 
more clearly, to feel it more deeply, to apply 
it more closely to ourselves. Well may we 
wonder that He should ever have loved us, 
and that He should love us still ; yet we 
should believe in His love, and wish and pray 
to know it more. For this knowledge will 
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comfort and strengthen us, and make us more 
happy; nay, surely, to "know the love of 
Christ " is of itself enough for happiness and 
comfort. 

3. Let us take a glance at the love of 
Christ, as it is revealed to us in Scripture; 
though it can be but a glance. 

(1.) In the first place, He loved us first. If 
we now love Him at all, " We love him, be- 
cause He first loved us" (1 John iv. 19). 
These words apply to the love of Christ, as 
well as to the love of the Father. We do not 
know the love of Christ unless we know this 
— that He began to love, not we. Love pro- 
ceeded, not from us, but from Him. 

(2.) He loved us so much as to die for us ; 
He redeemed us by His blood. Jesus Him- 
self taught Nicodemus thus about the love of 
God the Father : " God so loved the world 
that He gave His only-begotten Son, that 
whosoever believeth in Him should not perish, 
but have everlasting life" (John iii 16). 
The love of the Father was chiefly shown in 
this, and so was that of the Son ; the Father's 
in sending his Son to die for us, the Son's in 
coming. Again, the Father " spared not His 
own Son, but delivered Him up for us all ; " 
and, in like manner, the Son spared not Him- 
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self, but freely came to suffer and die for us. 
"The Son of God, who loved me and gave 
Himself for me : " thus wrote one who knew 
the love of Christ indeed — the Apostle Paul 
(Gal. ii. 20). And St. John, the disciple 
whom Jesus loved, one who himself loved 
God because God had first loved him, he 
also wrote thus by inspiration: "Unto Him 
that loved us, and washed us from our sins 
in His own blood" (Rev. i. 5). We know 
nothing truly of the love of Christ, unless we 
thus know it as redeeming love. 

(3.) The love of Christ is unchanging. 
"Having loved His own which were in the 
world, He loved them unto the end" (John 
xiii. 1). "Who shall separate us from the 
love of Christ?" (Rom. viii. 35). It is 
a patient and enduring love, long-suffering 
and changeless. Notwithstanding our short- 
comings, our little love to Him in return, our 
coldness and deadness, He loves us still. He 
who died for us now lives for us ; and with 
the same love which led Him to give Himself 
up for us, He now pleads for us. 

(4.) "As many as I love, I rebuke and 
chasten" (Rev. iii. 19). It was a sharp and 
stern message which our Lord from His glory 
sent to the Laodicaean Church; but it was 
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sent in love; because He loved them, He 
rebuked them. So He does still. As many 
as He loves, He rebukes and chastens. Such 
are the dealings of the Father with His 
children: "For whom the Lord loveth, He 
chasteneth, and scourgeth every son whom He 
receiveth" (Heb. xii 6); and so Christ our 
Saviour shows His love. This throws a flood 
of light on the afflictions of Christians. Some 
are surprised to see them thus tried; but, 
unless at times when faith fails, they are not 
surprised : " As many as I love, I rebuke and 
chasten ; " this reconciles them to all. Love 
will never let the stroke be too sharp or the 
burden too heavy ; love will take off the chas- 
tisement when it has answered its end. 

(5.) The love of Christ invites all, even those 
who are afar off. " In the last day, that great 
day of the feast, Jesus stood and cried, saying, 
If any man thirst, let him come unto Me and 
drink " (John vii. 37). Even so does Jesus 
still stand and cry ; and it is in love that He 
calls. 

4. And now a few words in conclusion 
about the constraining power of the love of 
Christ : " The love of Christ constraineth us " 
(2 Cor. v. 14). 

(1.) Those who know this love feel its 
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power. It binds them to His service ; mates 
them wish to live no longer to themselves, 
"But unto Him which died for them, and 
rose a^ain ; " leads them to hate sin, to be 
watchful, tender-conscienced, strict with them- 
selves. The secret thought, "Jesus loves 
me," is their comfort in all trouble, and their 
most powerful motive to holiness. It con- 
strains them, presses upon them, urges and 
influences them, keeps them bound to His 
service, but bound with cords of love. 

(2.) With regard even to those who know 
it not, it has a constraining power — if not in 
them, at least towards them — to win them to 
Christ by love. " And I, if I be lifted up 
from the earth, will draw all men unto me " 
(John xii 32). The preaching of the Cross, 
the setting forth of the love of Christ in re- 
demption, wins men's hearts to Him, draws 
them off from sin and the world, makes sin 
appear hateful, leads to repentance and faith 
and newness of life, and thus enlarges the 
Redeemer's kingdom. But only when the 
message is really received. Merely to hear 
or read of the love of Christ will never con- 
strain any. It must be known. 

It may be known ; you may know it ; He 
would have you to know it. Let none turn 
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away from the thought of it, as of something 
above and beyond them. The good news of 
the love of Christ is meant for you. Attend 
to it, receive it, believe it, lay it to heart, 
and pray that the Holy Spirit may teach you 
to know and feel this love. If Paul prayed 
that the Ephesians might " know the love of 
Christ," will you not make the same prayer 
for yourselves ? 
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CHAPTER III. 

THE ONE MASTER AND GUIDE. 

" Neither be ye called masters : for One is your Master, 
even Christ." — Matt. xxiiL 10. 

The word " master " here does not mean 
exactly either a master of servants or a master 
or teacher of scholars. It means rather a 
leader, guide, director. Now Christ is our 
Master in every sense ; He is our Teacher and 
our Lord ; but He is also our Master in this 
special sense — our Leader and Guide and 
Director. He is our Guide, and we are His 
followers. The very name Christian — one 
who belongs to and follows Christ — implies 
this. 

He is our only Master. The Jewish teachers 
were fond of power and dignity; they liked 
to be called " Kabbi," or "Teacher," and 
" Father ; " but the only true spiritual Father 
was the Father in heaven, and the only true 
Teacher, Master, and Guide was Jesus Christ. 
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And so He is to us. There are still those 
who love power and honour, and still many 
are ready to pin their faith on man, and follow 
any who will lead ; but, for both sorts, Christ 
our Lord is the only true Guide. The words 
still apply to all, " One is your Master, even 
Christ." 

When He spoke thus, He was there. The 
disciples and the multitude, and the Jewish 
teachers too, could hear what He said, and see 
what He did. All who would might take 
Him as their Guide. They had but to do 
what He said, and copy what He did. That 
perfect life was before their eyes — that life, 
in which even His enemies could find no fault. 
How different from the Jewish teachers ! They 
said, and did not ; they loaded men with bur- 
densome rules, but kept none of them them- 
selves. 

But He is not here now ; we cannot see His 
life, or hear His words; and yet we are to 
follow Him as our Guide. How can we ? 

In three ways : — 

I. Though we do not hear Him speak, yet 
we have His words. Is it not wonderful? 
Here, in this place, eighteen hundred years 
after they were spoken, we read and hear, 
though in a different language, the very words 

B 
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which Jesus spoke ! Thus He who was Mas- 
ter and Guide to Peter and John and the rest 
of the disciples, is Master and Guide to us 
also. We have His own words to go by. 

2. Again, though we never saw Him, yet 
we have His life described to us. He came to 
save us, and He died to save us, and both His 
birth and death are related to us in the Gos- 
pels; but, between them, we have also the 
history of His life upon earth, the account of 
what He used to do. His life is our pattern. 
We are not only to look to Him as our Saviour, 
but also to follow Him as our Example. In 
this way we may take Him as our Guide ; He 
shows us the way. 

" One is your Master, even Christ." There 
is no other guide whom we may follow with- 
out doubt. But Him we may ; for He set us 
a perfect example. He was pure and holy, 
unworldly, kind and forgiving, gentle and 
loving, patient, meek, and long-suffering, self- 
denying, always doing good, perfect in all 
things. 

Some say, " We cannot live so now ; things 
are so different." People might have said just 
the same then ; for if the world is now opposed 
to Christ and His example, so it was then. 
But now, as well as then, we are to live so. 
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There is no other rule for Christ's disciples to 
go by, no other pattern for them to follow : 
" One is your Master, even Christ." 

Circumstances do not alter His words. This 
rule was meant for all times, modern as well 
as ancient ; He is to be our Guide under all 
circumstances. Though our life is more arti- 
ficial and complicated than in those simpler 
times, yet, in heart and spirit, in motive and 
feeling, yes, and in word and conduct too, we 
may take Him as our Guide. In all things 
we are to study His behaviour, His tone and 
temper, and seek to be like Him. This is the 
only safe and right rule for high and low. We 
are all to set this before us as our aim, to be 
Christ-like. 

3. Once more, we have His personal guid- 
ance by the Holy Spirit, by whom He pro- 
mised to come to us and abide with us. He 
is our living and present Guide, always near 
us ; nay, more than near — always with us and 
in us. Thus He leads us. 

In difficult places a guide often does more than 
go before and show the way; he takes by the 
hand,, supports, steadies the steps, and speaks 
encouraging words. All this Jesus does to 
those who follow Him. He is never at fault, 
and never for a moment leaves tliem. Tifc 
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knows the way perfectly, for in one sense He 
is the Way ; and all that the traveller wants in 
the most difficult and dangerous places, He can 
and will do for him. 

For what the best of earthly guides cannot 
do, Jesus does ; He not only holds and supports, 
but gives inward strength. His help is not 
outward help only ; by the Spirit He acts on 
the heart and will, and puts into us faith, and 
boldness, and firmness ; and that, just when 
we want them most. One who was under His 
guidance said, " When I am weak, then am I 
strong ; " that was when the power of Christ 
rested on him (2 Cor. xii. 9, 10). And the 
same traveller said, "I can do all things 
through Christ, which strengthened me " (Phil, 
iv. 13). 

All who take Him as their Master and 
Guide, and trust and follow Him, He will 
bring safe home. Take His yoke upon you, 
and learn of Him ; commit yourself to Him as 
your Saviour; follow Him as your Guide; 
hear His words, copy His life, seek and cherish 
His presence by the Spirit. Guard against 
all that would lead you astray from Him. In 
watchfulness and prayer keep close to Him. 
Many false rules will be set before you, and 
many unsafe guides will offer themselves to 
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you in this journey of life ; bnt remember, 
Jesus said, " One is your Master, even Christ." 
Let your heart reply, " This God is our God 
for ever and ever ; He will be our Guide even 
unto death " (Ps. xlviii. 14). 
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CHAPTER IV. 

OUR FATHER'S KNOWLEDGE OF OUR WANTS. 

" Your Heavenly Father knoweth that ye have need of 
all these things." — Matt, vi 32. 

The word "Father" naturally leads us to a 
comparison. It is our Heavenly Father who is 
here mentioned by our Lord; but there are 
earthly fathers too, and it is their part to pro- 
vide for their children. From what they do 
for their children we learn in some measure 
what our Heavenly Father does for His ; but 
not all, for there is no father like our Father 
In heaven. 

A child wants food and clothing. But he 
cannot get them for himself ; he looks to his 
father for them. If he sees that his father has 
them, or can earn them, that is enough for 
the child ; he feels no anxiety ; for his father 
loves him, and knows that he wants these things, 
and therefore will give them. So every day 
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the child puts on the clothing provided for 
him, and every day sits down to table and takes 
what his father gives, not fearing but that, as 
long as he has food and clothing to give, he will 
give them still. And a child does not often 
doubt that his father will have them to give ; 
for parents' difficulties are seldom known to 
children. 

God is our Father. He graciously calls 
Himself so. Our Lord spoke of Him so — 
" your Heavenly Father." We may therefore 
think of Him, and go to Him, as our Father ; 
especially such as have sought Him by Christ 
Jesus ; to them He is most truly and fully a 
Father — their Father in heaven. 

We have wants. Besides fancied wants — 
of which there are many — things which people 
think they want, because they are used to 
them, or see others with them — besides com- 
forts and luxuries, there are real wants, neces- 
saries, such as food and clothing. These things 
we do really want, and every day. We cannot 
do without them. 

Our Father knows this. It was He who 
made us as we are. He is our Creator ; and 
He created us so that our bodies want clothing 
and food. It pleased Him who gave us life, 
that life should be supported thus. He knows 
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our wants therefore, for He made us with 
them And He does not overlook or forget 
them. He has provided means by which we 
may be clothed and fed, and He knows that 
each one of His children wants a share. He 
does not forget the work of His own hands. 
His eye is upon us; He looks down from 
heaven, and sees us in our need. We are 
quite dependent upon Him. 

He is the best of fathers ; no earthly father 
is to be compared with Him for goodness and 
kindness and love. He cares for His children, 
has compassion on them, and concerns Himself 
in their wants. If He knows our wants, He 
will certainly supply them, because He loves 
us ; and He does know them : " Your Heavenly 
Father knoweth that ye have need of all these 
things." 

He can supply them. There is no difficulty 
with our Father. No poverty can ever come 
near Him, no failure of resources. It is a vast 
family, the whole human race — nay, every 
living creature! But He who made them 
will always have food for them. For He is 
Lord of all. With Him is a boundless sup- 
ply, such as cannot fail. He is the Almighty 
God. 

Therefore we are not to be anxious about 
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food and clothing and such-like things — our 
bodily wants — as if we were orphans without 
a father, or as if our father did not know. 
Things may at times look dark; yet the 
children of God should never dovht or fear. 
Have we not a Father in heaven ? Have we 
not sought Him by Christ our Saviour ? And 
has He ever failed us ? And does He not 
know what we want now, just as He has known 
our wants always ? Is He less kind than He 
was, or less able? Is He not unchangeably 
great and good ? 

Yet we are not to sit still, and do nothing. 
We are to do our very best to provide for our 
wants. That also is God's appointment. He 
who made us with these wants, and provided a 
supply for them, did also appoint that we 
should work. But we are not to be anxious. 
We are to labour in faith, feeling our depen- 
dence on our Father, and relying on His pro- 
vidential care. " They that know Thy name 
will put their trust in Thee ; for Thou, Lord, 
hast never failed them that seek Thee." Happy 
they, who thus know and trust in Him ! Happy 
they, to whom it is enough in all need — not 
only of food and clothing, but in every need 
that can arise — to feel, " My Father knows ! " 
It is true. We have no real want that He 
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does not know; and if our Father knows, let 
us not fear. 

But we have far greater wants than those of 
the body. The body wants food and clothing, 
but the soul has its wants too. The wants 
of the soul are the kingdom of God, and all 
spiritual good — light, grace, pardon, salvation, 
eternal life. These wants of the soul come 
first. God puts them first, and bids us seek 
them first. Jesus said, "Seek ye first the 
kingdom of God and His righteousness, and 
all these things shall be added unto you." 

" Added " — not merely given, as if they were 
the first gift. Something will have been given 
before ; that which was to be sought first will 
have been given first — " the kingdom of God, 
and His righteousness." They who seek Christ 
before all earthly good will surely find Him. 
They who make eternal life their first object 
will not be disappointed of it. God, who 
knows that they want Christ and eternal life 
more than even food and clothing, will certainly 
give accordingly. And then, when God, by His 
Spirit, has given them the knowledge of Him- 
self in Christ, then for the first time will they 
know the full, blessed meaning of the words, 
" Your Heavenly Father" 

The best blessings will be given, but the 
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lower will not be withheld. " All these things 
shall be added unto you" — given besides, in 
addition to what has been given before. Your 
Father, whom you have now learnt to know 
and love as your Father, will take care of you 
in body and in soul. He knows all you want. 
He will feed and clothe your body, as well as 
give you grace in your heart. He will watch 
over your outward safety and comfort, as well 
as over your soul's welfare. At every step in 
your path He will know just what you need 
for guidance, and strength, and peace, and He 
will give to you accordingly. Besides your 
chief wants, all your lesser wants also your 
Father will supply. 

And if it should ever seem that the children 
of God do not receive their share of worldly 
good — if sometimes they are afflicted, while 
the worldly prosper — then let it be considered 
that God is giving just as He bids them seek. 
He bids them " seek first the kingdom of God 
and His righteousness," and these are what He 
puts first in all His dealings with them. He 
does not forget their lesser wants, but His 
chief care is for the greater. He sees the 
end from the beginning; He knows exactly 
what effect unbroken prosperity might have on 
His children, and what His grace will work in 
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them by means of affliction. In His love and 
faithfulness He sends them, not always that 
which is mpst pleasant at the moment, but that 
which is best for their eternal good. But all 
that is really needful for comfort He will add, 
even while He chastens ; for He knows what 
they need. Others see their afflictions; but 
others cannot see the inward comfort that God 
sends with them. 

He who knows what we want will supply 
our wants in the best way. We are none of 
us quite alike, either in character or in circum- 
stances ; each of God's children therefore has 
his own special and peculiar wants. But God 
knows the special wants of each, and, in infinite 
wisdom, power and love, He will send just what 
each needs. He will make no mistake ; with 
unerring wisdom and knowledge, He will dis- 
tinguish between one case and another ; and in 
the best way, at the best time, and in the right 
measure, He will supply the spiritual and tem- 
poral wants of each one of His children. 

Let us trust Him fully. Let us be con- 
tent and thankful. " Your Heavenly Father 
knoweth." Let us seek no more. 
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CHAPTER V. 

THE PRAYER IN THE CAVE. 

«' I cried unto the Lord with my voice 5 with my voice 
unto the Lord did I make my supplication. I poured 
out my complaint before Him ; I showed before Him 
my trouble."— Psalm cxlii. 1, 2. 

This is a psalm of David. It is called "A 
prayer when he was in the cave." The cave 
was the cave of Adullam. We have the account 
of his taking refuge there in the 22nd chapter 
of the 1st Book of Samuel. He was fleeing 
from Saul from place to place, and safe nowhere. 
At length, forced to leave Gath, he escaped to 
this cave of Adullam, one of the great caves in 
the cliffs which bordered the country of the 
Philistines. Here he was joined by his bre- 
thren and kindred ; and not only so, but " every 
one that was in distress, and every one that 
was in debt, and every one that was discon- 
tented, gathered themselves unto him ; and he 
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became a captain over them ; and there were 
with him about four hundred men." 

They flocked to David, and placed themselves 
under his command as their captain. But such 
company was little to his mind. He felt lonely 
therefore, though he had four hundred men 
with him. His spirit was overwhelmed within 
him ; he could not trust in the friendship of 
such men ; he felt as if no man cared for his 
soul. 

One only comfort he had — jprayer. God was 
still his refuge and portion. So there, in the 
cave, surrounded by these men, but none of them 
like-minded with him, he sought God. 

" I cried," he says ; perhaps it should rather 
be, " I cry." The psalm may have been actu- 
ally composed in the cave. "I cried" — not 
merely prayed: crying unto the Lord means very 
earnest prayer. God is never offended with our 
earnestness ; we may cry to Him in our distress. 

" I cried unto the Lord " — directly, as if the 
Lord was near, and could hear him from the 
cave. " With my voice" — aloud, though sur- 
rounded by those men ; not ashamed to pray : 
or perhaps, for those caves are large, he found 
some secret place, and there, alone with God, 
cried aloud to Him. It was at night perhaps, 
before he lay down to rest, and the others might 
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already be sleeping. Many lie down without 
prayer, but the servant of God never. 

" Unto the Lord did I make my supplication." 
" Unto the Lord ; " for there was no help for 
him in man. "My suppliccUion ; " it was no 
mere cry of distress, but a true prayer, en- 
treating help and comfort. 

The words following show this more fully. 
"I poured out my complaint before Him." 
This does not mean that he murmured or com- 
plained, as we use the word, but that he fully 
described his pitiful case, emptying his heart 
before God, and keeping nothing back ; all that 
he felt and feared he poured forth. " I showed 
before Him my trouble : " though God knew all, 
and had even appointed or allowed everything, 
even to his being there in the cave, yet " I 
showed before Him my trouble." 

But it was a cry, not of despair, but of faith. 
For he tells us what he said : " I cried unto 
thee, O Lord : I said, Thou art my refuge, and 
my portion in the land of the living." What 
wonder that, even while he cried, a ray of hope 
came to him, and that he could already speak 
of praise ? " Bring my soul out of prison, that 
I may praise Thy name." Nay, he trusted that 
God would not only attend to his cry and deli- 
ver him, but that He would " deal bo\mfc\&Xbj ,? 
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with him, giving him even more than he asked. 
And then, in those happier days which he hoped 
to see, " the righteous," he said, " shall compass 
me about." Such company as that in the cave 
was no company for him ; but God, he trusted, 
would once more give him the companionship 
of the godly, and surround him, not with spend- 
thrifts and outcasts, but with the righteous. 

No inspired writer teaches us so much about 
prayer as David. He who poured out his 
heart before God does also open it to ws, show- 
ing us his secret thoughts, and revealing his 
intercourse with God. And all this is written 
by inspiration for our learning. Let us learn 
here four lessons : — 

I. Let us draw a lesson from the place. 
David prayed in a cave, in the very midst of 
trouble, and danger, and strange companions. 
No place is unfitted for prayer — no place, and 
no circumstances. Wherever we are, we may 
seek God through Jesus Christ. He is always 
at the right hand of God on our behalf ; He 
ever liveth to make intercession for us ; and we, 
through Him, are to pray always and every- 
where. At least, it would be enough to con- 
demn a place as a wrong place, if we felt that 
we could not lift up our heart to God there. 
And if we pray in any place, so may we under 
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all circumstances. We are not to wait till the 
trouble is somwhat lightened ; rather we are 
to pray that it may be lightened. When it 
is at the very worst, then, more than ever, we 
should pray. " Out of the depths have I cried 
unto Thee, Lord." No depth can be so deep, 
but that from thence our cry will reach God. 

2. Secondly, let us learn from this pouring 
out : " I poured out my complaint before Him." 
A person emptying from one vessel into another 
pours till nothing is left in the first : so we are 
to pour out our complaint before God, making 
no reserve, leaving nothing behind, telling Him 
all. If we know what prayer is, we can say 
far more to God than to man. With a fellow- 
creature we cannot but have some reserve. 
Open-hearted as we may be, and kind and 
sympathising as we may know our friend to 
be, yet we cannot tell him quite all. Some 
corner of our heart will still remain unemptied, 
some innermost feeling there will be which we 
cannot bring to light. Not so when we pray. 
In speaking to God through Jesus Christ, we 
are to pour out our complaint, our heart, before 
Him. 

Perhaps the trouble may have come, in a 
measure at least, by our own fault — through 
some mistake of judgment, some hasty speech, 

c 
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some wrong temper, some actual sin. If so, 
then especially we are to pour out all to God — 
our fault as well as our trouble. We are to 
make no excuse, and plead no provocation, but 
simply and fully to confess all, and ask for 
mercy, help and comfort in our Saviour's 
name. 

3. Thirdly, we may learn from the Psalm- 
ist's showing God his trouble. We also are to 
show God our trouble. But, before we open 
our lips, He knows all. Yes, far better than 
we can tell Him ; for what we know but in 
part, however deeply it may touch us, He 
knows perfectly. Nevertheless, He would 
hear it from our own lips. We may not only 
put up a cry for help; we are graciously 
allowed to do more than that ; and what we 
may do in prayer, we ought to do. We may 
be very particular in our prayers; we may 
draw attention to this thing and to that ; 
telling of one want, or trouble, or weakness, 
or sin, after another ; showing all before God, 
expressing every thought and feeling to Him. 

True, He knows already; but this, so far 
from hindering, may well help us. For our 
very prayers are imperfect, and we may for- 
get or leave out something; but what we 
leave out, His infinite knowledge will supply. 
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If we do not tell all, He certainly knows 
all. 

There is comfort even in the telling. Before 
actual help comes comfort comes. But in 
prayer itself there is real help. What man of 
prayer has not known what it is, to kneel before 
God, and through Jesus Christ to pour out his 
heart before Him and tell Him all, and then 
rise with lightened heart? What has hap- 
pened to him in those few minutes alone with 
God ? No change has come in his circum- 
stances ; the outward thing that troubled his 
mind remains unaltered; but God has heard 
him, and sent him in his heart an answer of 
peace. He has not sought God in vain ; he is 
helped already. 

4. And now, for the last lesson, we must 
travel away from the text, but not far. 

David did not stay in the cave. There he 
made his prayer that God would deliver him 
and bring his soul out of prison, and God did 
so. Fully and completely, and in every sense, 
he was delivered. He was brought out of 
the cave, and saved from Saul, and set on the 
throne, and blessed to old age. God dwelt 
bountifully with him ; his kingdom was esta- 
blished ; the righteous compassed him about ; 
good men flocked to him ; and David 



36 



THE PRAYER IN THE CAVE. 



the name of God, and his psalms of praise we 
have and use to this day. 

God will never fail those who seek Him. 
Even at the moment of prayer some answer 
comes, enough to show that God hears. But 
He will do yet more. He attends to our cry, 
and takes notice of all that we pour out before 
Him, and will help us accordingly. Jesus, 
who died for us, still lives and pleads for us ; 
and for His sake the Father hears, and will 
deal bountifully with us. 

Have we had no experience of God's boun- 
tiful dealing? Has He not in times past 
heard our cry and delivered us ? He is not 
changed. He will hear and deliver us still. 
When we pour out our complaint before Him, 
and tell Him of our troubles and fears, our 
enemies, our loneliness, our temptations and 
sins, He will hear our cry, and speak comfort, 
and help and deliver us. Whatever prison 
our soul may be in, however shut up we may 
be in feelings or circumstances, He can bring 
us out and set us free ; and in His own time 
and way He will surely do so. Only let not 
prayer and faith fail. 

The greatest of all troubles is to be with- 
out God and without prayer. David was in 
greater danger on the throne than in the cave. 
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In the cave he kept near to God ; but when 
he was king, though in the main he walked 
with God, yet once he went astray grievously. 
It was far better with him when in the cave 
crying to God, than afterwards in his prosper- 
ous sin, when he could not pray. But if it is 
sad to depart from God for a time, how sad 
and awful is it to live without Him ! The 
humblest home — even a cave — is a palace, if 
God dwell with us there ; but, without Him, 
a palace is in truth but a dungeon, dark and 
lonesome. 
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CHAPTER VI. 
PRAYER, AND NO PRAYER. 

" But there was no voice, nor any that answered." — 
i Kings xviii. 26. 

Hour after hour, from morning till noon, and 
from noon till evening, the prophets of BaaJ 
cried, and cried again, " Baal, hear us ! " 
They cried aloud, they cut themselves, they 
leaped upon the altar ; but still no answer, not 
a sign or sound. There could not be ; for Baal 
was nothing — there was no Baal. 

How miserable ! To cry to an idol, a nothing, 
that could not save, or help, or comfort, — 
that could not even hear ! To know no better 
helper than this — to have none to cry to who 
could hear their cry ! 

But had they none ? These very men, these 
prophets of Baal — or many of them — had for- 
saken the Lord for Baal, and turned from the 
worship of Jehovah, the prayer-hearing God, 
the only God, to the worship of an idol. They 
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might have prayed to God ; they did pray to 
Baal. 

None among us are like them in this ; we 
do not cry to an idol. But do not many 
neglect prayer to God ? Are there not many 
who live without even the form of prayer, and 
many whose prayers are no more than a form ? 
And are there not many who seek help and 
comfort from the world instead of from God ? 
The world is their Baal ; they turn from God, 
to worship and serve the world; but it can 
help them no more than Baal could help his 
worshippers. 

How different from David in the cave ! 
There too was no voice, nor any that answered 
aloud ; yet God was there, and faith assured 
David that he was heard. How different again 
from Elijah here ! No long hours of crying, 
and cutting, and leaping — no vain repeating of 
the same vain words ; a few simple and solemn 
words of prayer to the Lord God of Abraham, 
Isaac, and Israel — and hardly had the words 
ceased, when the fire of the Lord fell. 

There is no greater difference between man 
and man than this — prayer, or no prayer. And 
this is true, as regards both the knowledge how 
to pray, and the practice 6f prayer. The dif- 
ference in both respects exists now. 
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1. First, think of the difference as regards 
the knmvledge. Some men can pray to God, 
and some cannot; for some know God, and 
some, as the heathen, know Him not. 

We, as Christians, know God in Christ, and 
can go to the throne of grace, helped by a 
gracious Spirit, and pleading the name of an 
all-prevailing Mediator, God's own dear Son. 
We can do this daily, if we will. How different 
from the heathen ! They know not God ; they 
have never heard of Jesus, or the Holy Spirit ; 
they cannot pray. They have no unseen 
Friend and Helper — no one to speak to in 
secret — no one to pour out their hearts to — no 
God to go to in trouble. They have at best 
nothing but some dark and gloomy supersti- 
tion, that fills them with fear, but brings them 
no comfort; and even this is all uncertain. 
They call on their idols indeed, for they are 
conscious of need ; but there is no voice in 
reply. Thus are millions living now. Vast 
is the difference between us and them. Let us 
help them. Let us give them a share in what 
God has so richly given to us. Let us do 
what we can, to teach them of Him and help 
them to pray. 

2. But the difference is as great as regards 
the practice of prayer. Many, to whom the 
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knowledge of God has come, yet do not pray. 
Vast is the difference between a prayerless man 
and a man of prayer ! 

Even the prophets of Baal cried to Baal, 
though all in vain ; and now the heathen call 
upon their idols, and the Mahometans have 
their hours of prayer ; but many who have 
the Bible and the knowledge of God, and live 
in the midst of light, pray not — live without 
prayer. How different a life from that of him 
who prays ! 

The man of prayer has a secret source of 
strength and comfort; a Friend is always 
near, with whom he holds sweet converse ; an 
unseen Presence is with him wherever he goes — 
unseen, but not unfelt ; a moment's uplifting of 
heart assures him of sympathy, compassion, and 
love. One may say that everything is his, for 
he has this promise of his Lord, and he believes 
it and acts upon it — " Verily, verily I say unto 
you, Whatsoever ye shall ask the Father in 
My name, He will give it you." 

True, no voice is heard in answer when 
he prays. Should one be near, and watch him 
unseen (though the man of prayer will be 
alone with God, if he can), he may perhaps 
hear some words of prayer escape from the 
lips — a humble confession, an earnest petition, 
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the call of need — perhaps but a sigh ; but he 
will hear no sound in reply. Has he who 
prayed, prayed then in vain ? Was he alone ? 
Was there none to answer, none to hear ? Often 
his very face, as he rises from his knees, speaks 
of an answer received. There was a voice, 
though none but he could hear it ; there was 
One that answered, but it was by the whisper of 
the Spirit in his heart. His prayer was heard, 
and some answer at least has come already. 

There is One who regards, hears, and an- 
swers. Not a word is lost, not a sigh, a wish, 
a thought. All is accepted for His sake 
through whom the prayer was made ; all is 
remembered on high ; and some present com- 
fort is given — the witness of the Spirit. 
Even if faith be weak, and that present com- 
fort be missed, yet God does regard, and the 
answer will come. 

What assurance have we that we are heard ? 
God's own word ; His invitation and promise. 
He has made the way open ; He has provided 
for us a Mediator ; He has promised the help 
of His Spirit; He has bidden us pray, and 
promised to hear. We do not rush into His 
presence unbidden. We go invited ; we plead 
a name Ho has told us to plead ; we pray in 
a power not our own — the power of the Spirit. 
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We are told to pray ; we are told to persevere 
in prayer ; not with vain repetitions, like the 
Baalites ; but because He will bless us when 
and as it seems good to Him, and meanwhile 
He would have us pray always, and faint not. 
He who gave fire from heaven can give all ; 
but He will give at His own time and in His 
own way. 

The difference is vast between the prayerless 
man and the man of prayer ; but, happily, there 
may be a change ; the prayerless may begin to 
pray. " Behold, he prayeth ! " Thus was Saul 
of Tarsus introduced to Ananias of Damascus ; 
the persecutor had become a man of prayer. 
" Behold, he prayeth ! " That marks the great 
change in any one. How great a difference now ! 
Not, in this case, between one man and another, 
but between the man as he was and the man 
as he is. The change was wonderful, from the 
persecutor to the man of prayer, the servant 
of Jesus Christ, the Apostle of the Gentiles ; 
but it is almost as great and wonderful, when 
any one who has hitherto lived without prayer 
begins to pray. Henceforth his life is a new 
life ; now all blessings may be his, for he has 
found at last his way to the throne of grace, 
and now he will be often there. 

The way is open to all. Christ is the Way. 
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CHAPTER VII. 

JESUS, THE KING. 

" And Pilate wrote a title, and put it on the cross : and 
the writing was, Jesus of Nazareth, the King of the 
Jews." — John xix. 19. 

Jesus has many titles, and none without 
meaning ; each title expresses what He really 
is. We call him Saviour, Redeemer, Lord, 
Mediator, King ; and such He is to all who 
are His. 

He is their King. Even Pilate gave Him 
this title. He had done so before : " Behold 
your King ! " he said to the Jews. True, 
there was little outward sign of His being a 
King ; little when he was a prisoner in Pilate's 
hands, still less when He hung upon the cross. 
Yet it was not wholly in mockery, like the 
soldiers, that Pilate called Him King. Partly 
it was ; for doubtless the Roman governor was 
amused at the idea of this poor enthusiast, this 
helpless prisoner, being a king. But neverthe- 
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less he was impressed, especially by what 
Jesus said about the truth, and about the 
nature of His kingdom : " My kingdom is not 
of this world : ... to this end was I born, 
and for this cause came I into the world, that 
I should bear witness unto the truth" (xxxi. 
36,3 7). The truth — what was that ? A King, 
and yet not of this world — how could that 
be ? This was a strange idea to Pilate ; such a 
kingdom he had never heard or thought of. 
He did not believe, yet he was struck. 

But the Jews had no such feeling. Their 
only feeling was blind hatred. Though, in 
general, proud of their nation and religion, 
and detesting the Eoman rule, yet, when the 
question arose of Jesus being their King, so set 
were they against Him that they answered, 
"We have no king but Caesar." Thus they 
rejected Him. They could not bear that, even 
in mockery, He should be called their King ; 
they could not endure the title to be given 
Him, even on the cross. They would not have 
this man to reign over them. 

But they could not dethrone Him by not 
submitting to him. He was King, and He is 
King. Many disown Him now, and numbers 
who even bear His name do yet refuse to obey 
Him. For His kingdom is still not of this 
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world ; He does not yet show Himself as King 
here below ; He does not appear in state, and 
sit on a throne for all to see Him, crowned in 
His royal robes. Yet He is King, even now ; 
King, not of the Jews only, but of all ; " King 
of kings." For, in the first place — 

1. It is royal power and authority that 
make a king ; not robes, or a crown of gold. 
And He is almighty ; all power is given unto 
Him, in heaven and in earth. The hosts of 
heaven obey Him, countless angels bow before 
Him, and He orders all below. He has the 
power of a king, and the highest and greatest 
of kings. 

2. Again, good kings are known as kings 
by royal bounty, by benefits, and favours, and 
honours bestowed. But never was there such 
a king as our King for His gifts ! His sub- 
jects are receiving from His hand continually ; 
daily favours, most undeserved honours, con- 
descending kindnesses, most loving and bounti- 
ful presents — royal gifts indeed. They who 
love Him know Him well as their King by 
His gifts ; yet even they do not know all His 
bounty. 

3. Another mark of a king is pardon — the 
right of forgiveness, the power to pardon 
criminals. Jesus is a pardoning King. He 
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has the right to forgive, and He does forgive. 
Thousands He has pardoned already. He 
pardoned when He was on earth ; even in His 
humiliation He exercised a royal clemency — 
" Thy sins are forgiven thee ; " and He par- 
dons still. Wonderful to say, He pardons all 
who go to Him for pardon. Never such a 
King as this, who pardons every criminal who 
asks Him ! Nay more,< who pardons because 
He Himself has stood in the guilty one's stead, 
and borne all for him. Never such a King as 
this ! He stands quite* alone — the Saviour- 
King. 

4. But kings make laws for their subjects. 
Jesus also has made laws for His subjects. 
Holiness is the law of His kingdom. His 
subjects are to obey His words, and follow His 
example. For our King has not only given 
us a perfect rule, but, wonderful to say, has 
Himself set us a pattern of keeping it. We 
are to do as He did; we are to seek to be 
conformed to His image or likeness. This is 
the law of His kingdom, to seek to be like the 
King. 

5. Once more, kings punish. But oh, how 
patient Jesus is ! How long-suffering and 
slow to wrath ! How much He bears from 
His subjects ; what disrespect and disobedience ; 
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what long-continued carelessness and uncon- 
cern ; what ingratitude, what hardness of heart! 
The best of His subjects come far short of that 
loving obedience which is due to such a King ; 
but many pay Him none whatever, and never 
think of obeying any will but their own ; and 
yet He bears with them still ! 

But He will punish at last. Those who 
hold out against Him to the end, obstinate 
rebels, who will still have no king but Caesar, 
— that is, the world, or sin, or self — not their 
rightful King, but an usurper, a king of their 
own choosing — all such He will punish at last. 
If He be a King in all else, in royal power and 
royal bounty, in His pardoning mercy, and in the 
laws that He makes, He will certainly at length 
show Himself a King in punishing. "But 
who may abide the day of His coming ? and 
who shall stand when He appeareth ? " (Mai. 
iii. 2). " When the Son of man shall come 
in His glory, and all the holy angels with 
Him, then shall He sit upon the throne of 
His glory ; and before Him shall be gathered 
all nations ; and He shall separate them one 
from another, as a shepherd his sheep from the 
goats; and He shall set the sheep on His 
right hand, but the goats on the left: . . . 
and these shall go away into everlasting pun- 
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ishment ; but the righteous into life eternal " 
(Matt. xxv. 31-46). 

Jesus is King ; He cannot be dethroned ; 
and, willingly or unwillingly, all must at last 
submit to Him. The great question for each 
to ask is, — Is He my King now, the King of my 
choice, the King whom I desire with all my 
heart to serve and obey ? For there is another 
king in the world, whom, though he is an 
usurper and a tyrant, numbers choose to obey. 
He does not show himself as he is ; for, if he 
were to take his true title, and appear in his 
real character, and plainly call men into the 
kingdom of Satan, surely men would be ter- 
rified. But he is "a liar, and the father of 
it " (John viii. 44) ; a deceiver ; promising, 
only to betray and ruin; even transforming 
himself into an angel of light (2 Cor. xi. 1 4). 
How awful, to be the willing subjects of such 
a king! Wilfully deceived, blinded by the 
god of this world, going on to destruction I 
For he is to be destroyed, and so are they — 
"punished with everlasting destruction from 
the presence of the Lord, and from the glory 
of His power " (2 Thess. i. 9). 

How awful, to be the blinded subjects of 
Satan! But how happy, to serve the Lord 
Christ 1 His kingdom is not of this world ; 
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yet His kingdom is here, set up in the world, 
though unseen, and still spreading. He reigns 
in the hearts of His subjects ; they love Him, 
their Saviour-King, and desire above all to 
follow Him, and please Him, and do His will. 
They are safe and happy, for their King de- 
fends them, and gives them peace. Many a 
sweet token of His love do they receive from 
Him now; and they look for better things 
still. For they are waiting for their Lord. He 
will come ; and when He comes, He will take 
them to His own kingdom of holiness and 
glory, to be with Him for ever. 

His subjects are still growing in number. 
Every soul converted is a fresh subject of His 
kingdom. He is most gracious ; He invites all 
— even old offenders, rebels of long standing — 
the wicked, the careless, the worldly. Oh, let 
none refuse or delay ! At last — we know not 
when — a glorious change \yill come, and the 
kingdoms of this world will "become the 
kingdoms of our Lord, and of His Christ ; and 
He shall reign for ever and ever" (Eev. xi. 
15). 
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CHAPTER VHL 

THE RISEN LIFE. 

"If ye then be risen with Christ, seek those things 
which are above, where Christ sitteth on the right 
hand of God."— Col. iii. i 

Or rather, "where Christ is, seated at the 
right hand of God." He was there when these 
words were written, and He is there now. He 
had finished His work on earth ; He had lived, 
and died, and risen from the dead, and lived 
again, and then ascended into heaven. And 
there He is ; where He was before He came ; 
with the Father, in His heavenly glory, but 
with the glory of redemption added. For He 
went back a Conqueror, having done all He 
came to do. 

He is there, while we are here. The Shep- 
herd is on high, the sheep are below ; the 
Lord is in heaven, the disciples are on earth. 
He is where no sin can be ; but we are in a 
world of sin and sorrow, temptation and trial. 
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There seems a vast distance between Him and 
us, yet really He is near. 

For, on His part, He said that He would 
not leave us comfortless— orphans, bereft — but 
would come to us; and by the Spirit He 
does come to us, and abide with us. Thus 
we have His presence still, and all that 
His presence brings — light, comfort, peace, 
strength, and joy. 

And we, on our part, are told in these 
words of the Apostle what we are to do. If we 
be risen with Him, if we were raised together 
with Him, if we had a part and interest in His 
rising, and if we ourselves were once through 
grace raised by a spiritual resurrection from 
the death of sin to the life of righteousness, 
then, if so, and because it is so, we are 
exhorted to "seek those things which are 
above, where Christ is." 

This is not impossible. Mind and body 
need not be always in the same place. Even 
in common things, our thoughts may be far 
away from where we are. We, at home, are 
often thinking of loved ones far away, while, 
on the other hand, they perhaps are thinking 
of us. Many a soldier on foreign service, and 
many a sailor afloat, is often in thought at his 
father's house. Even the prisoner has his 
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thoughts free ; there are no bolts or bars for 
thm; and often, while the body cannot get 
out, the mind of the prisoner roams far. Even 
so, and much more, the Christian, dwelling in 
a world of sin and sorrow which is not his 
home, and clothed with a body of corruption, 
and compassed about with infirmities, cares, 
and hindrances, may travel in thought to 
where his Lord is, and follow Him thither, 
even while he stays below, and seek and find 
Him there, and hold communion with Him 
where He is, seated at the right hand of God. 
If the mind can, by a natural power, detach 
itself from the body, and be in another place, 
much more may one in whom the Spirit of 
God dwells rise by the Spirit's power from 
earth and earthly things, and "seek those 
things which are above." 

" If," says the Apostle, " if ye be risen with 
Christ." But it is as though he said, " Foras- 
much as ye are risen with Christ ; " for he 
implies no doubt, in the case of the believer. 
The only doubt is whether we be true 
believers or not. Every true believer has 
risen with his Lord. As he has a part and 
interest in the death of Christ, so has he in 
His resurrection; both were for him. The 
atoning blood was shed for him, the victory 
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over the grave was won for him. Through 
faith all is his. 

And farther, in every true believer a great 
change has been wrought by the Spirit. He 
has been born again; and, at the new 
birth, he died unto sin and rose again unto 
righteousness. Thus, spiritually, He himself 
rose with Christ. This "if" does not mean 
that some Christians are thus risen with 
Christ, and some not. All true Christians 
are. Their life even now may be called a 
risen life. 

Now then, says the Apostle, if it be so, 
forasmuch as it is so, lift up your hearts, raise 
your thoughts and affections above the body, 
and above this earth where the body resides, 
to where Jesus your Lord is ; set your heart 
on the things above, not on those that are on 
the earth. This is the exhortation^ 

"The things above." What are those 
things? What are the things which are 
where Jesus is ? Holiness, peace, happiness, 
praise, the service of God, the presence of 
God : these, and nothing that is contrary to 
these ; for nothing evil can come where Jesus 
is. All is perfect there. 

"Seek those things," he says. Seek to 
have them even now. While yet in the body, 
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while yet here below, seek a share in the 
things above. Seek to have spiritual and 
heavenly thoughts; seek that your inner life 
may already agree with the happy life to 
come ; seek the Spirit, seek communion with 
God by Him, seek to be spiritually minded. 

But the things which are above cannot be 
fully enjoyed below; here we have but a 
foretaste. We are to seek to have them in 
their fulness hereafter. We shall not always 
be here. They who have already risen with 
Christ, who are seeking the things above, and 
whose affection is set there, will hereafter rise 
in the body, and ascend to be with Him where 
He is. That happy state is what we should 
be seeking. Our portion is not here ; our rest 
is not here; our treasure is not here. We 
are to lay up for ourselves treasures in heaven; 
and where our treasure is, there will our heart 
be also (Matt. vi. 20, 21). 

" Seek those things," says the Apostle. 
Not merely, think of them sometimes, and 
have a faint and feeble wish for them, but 
" seek them." " Seek ye first the kingdom of 
God, and His righteousness," our Saviour said. 
We are to seek them in earnest, as our great 
concern. We are to seek them now, in these 
our present circumstances, and in this our 
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daily life, whatever it may be. We are to 
seek them in faith and hope, as promised to as 
in Christ our Saviour. We are never to cease 
seeking them. We are to go on seeking till 
we find, till we are put into possession, till we 
actually reach " those things which are above, 
where Christ sitteth on the right hand of 
God." 

Then, at last, we may leave off seeking, for, 
being with Him, we shall have alL 
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CHAPTER IX. 
THE WARFARE WITHIN. 

"For the flesh lusteth against the Spirit, and the Spirit 
against the flesh : and these are contrary the one to 
the other ; so that ye cannot do the things that ye 
would."— Gal. v. 17. 

" So that ye cannot do," should rather stand 
"in order that ye should not do." It is not 
a defeat that is described — the Spirit defeated 
by the flesh — but an opposition and a contest ; 
not the result, but the aim and object. The 
old nature strives in a man against the new, 
trying to hinder him from doing what his 
renewed heart and will make him wish to do. 

But, though not defeat, yet these words of 
the Apostle do describe fighting, and hard 
and constant fighting: not one battle only, 
but many ; a constant state of warfare, with 
many a sharp struggle. 

The two powers are the flesh and the 
Spirit; and the battle-field is the renewed 
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heart. While man was as God created him, 
till sin came and he fell, there was no such 
war; for the flesh — man's nature — was not 
then sinful ; man then loved and obeyed God. 
Again, if God had left man in that fallen 
state, there would have been no war, or no- 
thing more than the feeble resistance of an 
untaught conscience to the overpowering in- 
fluence of evil. But God did not leave man 
so. From the very Fall He promised a Ee- 
storer ; and in due time He sent His Son to 
redeem mankind ; and now He sends His Holy 
Spirit, and regenerates the heart, and makes 
so complete a change, that the man is said to 
be born again, and become a new creature in 
Christ Jesus. 

Now begins the strife in earnest ; the old 
nature resisting the new, the flesh lusting 
against the Spirit. 

" The Spirit 99 is God's Holy Spirit, given 
to us, and dwelling in us. The renewed will 
is one with God. It was not always so. It 
never was, till the Spirit was given, and the 
great change was wrought. By nature, the only 
will the man knew was his own natural will. 
Now, by grace, his mind and will have been 
changed ; he has a new will, conformed to the 
will of God. 



THE WARFARE WITHIN. 59 



" The flesh " is the old nature, still cleaving 
to the man, and forming part of him. Every 
kind of evil that is born with us — every wrong 
inclination or propensity, every bad feeling, 
every wicked or corrupt affection, passion, or 
desire — is included in this word, " the flesh." 
It is our old sinful nature still remaining. 
We may see what the flesh is by its works ; 
we have a list of them here : " The works of 
the flesh are manifest, which are these: 
Alultery, fornication, uncleanness, lascivious- 
ness, idolatry, witchcraft, hatred, variance, 
emulations, wrath, strife, seditions, heresies, 
envyings, murders, drunkenness, revellings, 
and such like." It is a long and various list, 
yet it does not mention all : " and such like," 
the Apostle adds; there are others still, 
springing from the same root. Here we are 
shown, what the flesh would lead to if left to 
itself; here we see described, what all men 
would be without the restraining grace of 
God and the renewing influence of the Spirit. 
Do we not see the portrait in life? The 
Apostle tells us whence these things are — they 
are " the works of the flesh ; " but the things 
themelves we know too well, — they are " mani- 
fest" indeed. 

Now, grace makes a thorough change 
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When a new heart has been given him, a 
man no longer willingly does the works of the 
flesh. If otherwise, then it is plain that no 
such change has taken place. Yet this change, 
great and happy as it is, is not such that the 
renewed and regenerate person at once springs 
up into a new state that is beyond the 
reach of sin. Instead of this, he does but 
enter on a race, and begin a warfare. He is, 
it is true, at once forgiven, accepted, justified, 
admitted into the service of Christ, and en- 
rolled in His army ; thus he becomes a soldier 
of Christ. But has not a soldier to fight t 
This soldier, the soldier of Christ, has his 
warfare too ; an outward warfare against an 
evil world that loves not God, but chiefly a 
war within his own heart. There lurks his 
closest enemy, the flesh, the old nature ; and 
there is his main warfare. 

For "these are contrary the one to the 
other " — the old nature and the new, the flesh 
and the Spirit. Let not these words be over- 
looked or forgotten. These two, existing in 
the same person and at the same time, are 
contrary or opposed to one another. They 
are not friends, and never can be ; and yet 
they dwell in the same man. 

Let this explain those fierce temptations 
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and painful struggles, that still from time to 
time arise. The new nature is a new life 
within him; but the old nature is not 
dead. "The flesh lusteth against the Spirit, 
and the Spirit against the flesh." The flesh, 
though it may at times seem dormant, rises 
up again and again in the man, and struggles 
to regain its old power, and fights against 
his renewed will and his hungerings and 
thirstings after holiness, and does its utmost 
to hinder him from doing the things that he 
would. One power draws this way, the other 
that. The Spirit inclines to holiness, the 
flesh tempts to sin. The Spirit disposes to 
love, the flesh whispers envy and hatred. 

This is a present warfare. This battle is 
fought again and again. The war is going 
on now; going on in thousands of hearts; 
going on, more or less, in every heart that 
has been renewed by the Spirit. This is the 
state of things described. 

In such a state of things, what are we to 
do, to think, to feel ? 

I. We are not to be surprised at finding 
this war within. We are not to be cast 
down, as by an unexpected danger and diffi- 
culty. Forewarned, forearmed. We must 
make up our minds, that an enemy l\jitk& 
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within, and that, as soldiers, we are to stand 
on our guard, and fight. 

Still less are we to yield. What would be 
thought of a soldiery who, the moment he 
found himself in face of an enemy whom he 
did not know to be there, should throw down 
his arms and submit? We are soldiers of 
Christ, and we are to fight for Him against 
the world, the flesh, and the devil. We must 
never willingly yield. 

Further, we are not to slur over the differ- 
ence, and try to steer a middle course, and be 
neutral. Neutral, between good and evil, 
holiness and sin, the Spirit of God and fallen 
nature? There is no room for neutrality 
here. The flesh, the old nature, is an enemy. 
It must have no quarter ; we must set our- 
selves against it ; we must fight it to the death. 

Thus far, what we are not to do. 

2. What then are we to do ? 

As soldiers, we are to put on our armour 
and take our weapons. We have " the whole 
armour of God" provided for us (Bph. vi. 
1 3— 1 8). For that armour and those weapons 
are for use, not only against " the wiles of the 
devil," but also against those lusts of the 
flesh, by means of which he often seeks to work 
our ruin. 
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Further, we are to " watch and pray ; " to 
watch against the first evil thought or imagina- 
tion, and against all things from without that 
might betray us into sin ; to pray, not only at 
stated times, but also at the moment of danger, 
when an evil thought crosses the mind, or a 
sudden temptation arises. 

We are earnestly to cherish the Holy Spirit ; 
to be careful never to grieve or quench the 
Spirit, never to turn a deaf ear to His voice 
within us. 

We are to look " unto Jesus, the Author and 
Finisher of our faith " (Heb. xii. 2) ; to cleave 
to Him, and abide in Him. Yet further, we 
are to hope in Him, as our all-sufficient Helper. 
Has He not conquered ? Is He not able to 
save to the uttermost? The text speaks of 
conflict, but not of defeat. " The flesh lusteth 
against the Spirit, and the Spirit against the 
flesh : and these are contrary the one to the 
other ; " but He whose we are, and whom we 
serve, is above all. The Lord is on our side. 
" In all these things " — the inward warfare as 
well as outward persecution and trial — we shall 
be " more than conquerors through Him that 
loved us" (Rom. viii. 37). In this faith we 
are to carry on the warfare. 

The strife is painful, notwithstanding present 
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help and assured victory ; but alas for those 
who are not in the battle at all ! What are 
they doing ? Yielding to the enemy ; letting 
the flesh have its way. And what will be 
the end? "The end of those things is 
death" (Rom. vi. 21). "They which do such 
things shall not inherit the kingdom of God" 
(v. 21). "Shall not inherit!" How plan?, 
how awful ! This is the word of Him, who has 
all power to let in, or shut out. Better a 
thousand times, the most painful warfare, with 
a Saviour ever near, and victory at last, than 
such peace as comes only from a surrender to 
the enemy — the peace of death. 
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CHAPTER X. 
WAITING. 

"Waiting for the coming of onr Lord Jesns Christ, who 
shall also confirm you unto the end, that ye may be 
blameless in the day of our Lord Jesus Christ." — 
1 Cor. L 7, 8. 

In the Epistles we are always coming to some 
allusion to our Lord's return. The Apostles 
constantly taught believers to live in readiness 
for His appearing. 

The Corinthians seem to have lived so indeed, 
for St. Paul could write to them thus : " So 
that ye come behind in no girt, waiting for the 
coming of our Lord Jesus Christ. ,, They were 
not forgetful; they believed that the Lord 
would come again, though they knew not 
when: therefore they looked and waited for 
His coming, and lived in the expectation of 
Him. 

Is it so now? Do those who profess to 
believe in Him live in expectation of HinL> 
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waiting for His coming ? Many quite forget 
it, as if it had never been said that He is to 
come again ; and many others, though n,ot quite 
forgetful, cannot be said to be waiting for Him. 
Yet surely, if it be believed as true, it ought 
to enter into all our thoughts and plans ; it 
should be a main point in the life of a Christian, 
to be waiting for Christ's appearing. 

But was it easy for the Corinthians to live 
so ? No. They had many hindrances, many 
things to draw off their thoughts and make 
them forget. They had hindrances from within, 
and hindrances from without. It was so diffi- 
cult, that of themselves they could not have 
lived so. The Apostle, though he writes of 
their waiting for the coming of the Lord, does 
not speak as if they did it of themselves. On 
the contrary, he says, " Who shall also confirm 
you unto the end." It was the Lord Himself 
who had disposed and enabled them hitherto, 
and He would keep them to it still. 

We are quite as weak as they were. We 
may be far from careless or forgetful ; we may 
have a deep impression of the coming of the 
Lord, and an earnest desire to be ready ; we 
may even give this great subject its right 
place in our thoughts and desires, and seek it 
as the first thing ; yet so blind and weak are 
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we, that, but for the grace of God, we should 
quickly be overcome, and lose the impression, 
and turn aside, and cease to wait. Only a 
strength not our own can keep us ; only the 
Holy Spirit can make us steadfast. Therefore 
we are to watch and pray. " God is faithful ; " 
the Holy Spirit is promised to all who seek; 
and by Him Jesus Himself will come and abide 
with us, and be with us even unto the end of 
the world. On this alone rests our hope of 
being ready to meet Him. But this is a sure 
hope ; for " Who shall separate us from the love 
of Christ ? " and this love is pledged for our 
preservation to the end. 

Let us notice three points : — 

I. First, all relates to a personal Saviour, 
who in person lived and died, and in person 
will come again, and will meanwhile in person 
watch over, and keep, and confirm His servants. 
He who, though unseen and by the Spirit, is 
now with the believer to keep him, is as much 
a Person as that blessed Saviour who upon 
earth went about doing good, and died and 
rose again, and as that glorious Lord who will 
come in the clouds of heaven; as much a 
Person, and the very same Person. 

It is a great help to think of Him so ; not 
as vague and distant, but as personal and near, 



68 WAITING. 

as one whom we may even now seek, and trust, 
and cling to, and love. 

2. He will confirm us, that is, establish us, 
and make us firm and strong in waiting for 
Him. He will do so both inwardly and out- 
wardly. 

Inwardly, in ourselves, He will confirm us. 
He will settle us in the faith, and guard us 
against fickleness and change of mind, against 
forgetfulness and carelessness; and keep us from 
losing impressions, and becoming tired of 
watching and praying. 

Outwardly, He will guard us against evil 
influence, and all ensnaring and corrupting 
example, and keep us from being soon shaken 
by what we may see or hear, and caught by 
novelties and extravagances, and blown about 
by every wind of doctrine. He will strengthen 
us also against the fear of man, and preserve 
us from being moved by hindrance or opposition. 

He Himself will do this. He will put forth 
for us His almighty power and grace, and 
strengthen our weak will, and settle our waver- 
ing affections and feelings, and by dwelling in 
us through the Spirit will Himself be our 
strength; our own personal, loving Saviour; 
never forgetting us, but caring for us with the 
closest care. 
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Thus we shall find it to be as the Apostle 
said : " When I am weak, then am I strong ; " 
"I can do all things through Christ, which 
strengthened me." 

3. Lastly, He will always thus deal with 
tis; He will never leave us nor forsake us; 
He will confirm us " unto the end." 

What end ? His own coming, for which we 
are to wait; or our being taken by death. 
For either of the two will be to us the end of 
many things — the end of warfare and strife, of 
difficulty and temptation, of danger and trouble 
and need. No more weakness of will then, or 
changeableness of mind ; no more danger of 
forgetting and growing careless ; no more evil 
influence or corrupt example ; no more extra- 
vagance or delusion; no more opposition or 
persecution. No more waiting, when the Lord 
comes ; or, should the watcher fall asleep in 
Jesus, no more watching after that. 

But the end will be a beginning too : the 
beginning of the better life, of perfect peace 
and safety and rest, of pure and unmixed 
happiness, of sinlessness; and if the end be 
brought by the coming of the Lord, then the 
beginning of being with Him, body and soul, 
where He is, and beholding His glory. 

This is the end which the Apostle hetfc la»& 
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in view, for lie adds, " That ye may be blameless 
in the day of our Lord Jesus Christ." That 
day, the day of His appearing, is the end. It 
is for this that the Lord will confirm His ser- 
vants in waiting for Him, that when He comes 
they may be found blameless, and so enter in. 

But " blameless" ? Will even the most faith- 
ful servant, who has watched and waited, and 
been kept and confirmed by the Lord Himself 
— will even he be found blameless? Not in 
the sense of being found sinless, perfectly holy 
and without fault ; none will be found so : but 
the word does not mean that; it means one 
against whom no charge can be brought, one 
whom none can accuse or condemn. It is the 
same word as the Apostle uses (Eom. viii. 33) 
when he says, " Who shall lay anything to the 
charge of God's elect ? It is God that justi- 
fieth ; " and though the word is different, the 
meaning is the same as in what he wrote to 
the Thessalonians (1 Thess. iii. 13), "To the 
end He may stablish your hearts uriblamable in 
holiness before God, even our Father, at the 
coming of our Lord Jesus Christ with all His 
saints." 

In this sense, the servant who through 
grace waits for his Lord, and waits to the end, 
will be " blameless " at His coming : his sins 
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cannot be brought against Him, for the blood of 
Jesus has washed away all his guilt ; none can 
lay anything to his charge, for he is justified 
by Christ ; he is accepted in the Beloved ; he 
has been renewed and sanctified by the Spirit, 
he has been interceded for and kept and 
strengthened by his Lord, and now his Lord 
Himself answers for him as one of His re- 
deemed ; every foe is silenced, the accuser of 
the brethren is dumb, and He who has kept 
him from falling now presents him " faultless 
before the presence of His glory with exceed- 
ing joy-" 

It is in this faith that we are to wait for the 
coming of our Lord ; waiting, not in our own 
strength, but in His ; humbly believing in our 
pardon and acceptance in Him ; daily seeking 
the sanctifying grace of the Spirit; cleaving 
to Christ our Lord. Thus it is that we are 
to " watch and pray." 
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CHAPTER XL 

THE FALL OF THE TREE. 

"And if the tree fall toward the south or toward the 
north, in the place where the tree falleth, there it 
shall be." — Eooles. xi 3. 

Solomon had a great knowledge of Nature; 
among other things, " he spake of trees, from 
the cedar tree that is in Lebanon, even unto 
the hyssop that springeth out of the wall;" 
from the greatest tree to the smallest plant. 
But here, while writing about the tree, he has 
a further and deeper meaning. This is a par- 
able or similitude. He is not teaching about 
the fall of a tree, but, by means of that, he 
teaches a solemn lesson about man and death. 
Let us follow the comparison. 

I . Whether a tree fall by natural decay, or 
be uprooted by a storm, or be cut down by the 
axe, when it falls its life is done. It is a 
great change, and a quick. One day you may 
see a tall tree, fair and nourishing, straight and 
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strong ; the next you see it laid low, cut off 
or uprooted. Once down, it can never be set 
up again. 

So are men laid low by death. Disease lays 
some low, like the decay of a tree ; some are 
struck down by a short and sharp illness, like 
the stroke of the axe ; others fall suddenly by 
some accident, like the tree brought down by 
the storm. The fall of the tree is a picture of 
the death of man : once down, he cannot rise 
again here ; he lies lifeless ; all is over. 

2. The tree falls one way or another, in this 
direction or that; "toward the south or to- 
ward the north ; " or, it may be, to the east 
or to the west ; but in whatever direction it 
may fall, it falls quite decidedly, this way or 
that way. 

So does man die. Life ends, either in one 
direction or the other. There is as decided a 
difference as between north and south. Nay, 
that difference is as nothing compared with 
this. Oh, how vast is the difference between 
the end of the ungodly and that of one who 
falls asleep in Christ — the one dying in the 
Lord and going to Him, the other dying, as 
he lived, without God, in his guilt and sin, 
and thus having to meet Him ! 

3. We may often judge beforehand which 
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way the tree will falL Look how the tree 
leans, observe on which side the branches are 
heaviest, observe how the ground slopes — and 
you can form a pretty good guess. While yet 
it is standing, and while there seems no likeli- 
hood of its falling, you can judge how it twuld 
fall. 

The woodman, at all events, who is accus- 
tomed to trees, can form a good judgment ; in 
most cases he can do still more. By the way 
in which he uses axe, and saw, and wedge, and 
the side on which he hauls with the rope, he 
can give the tree a list, and make it fall as he 
pleases. 

Man in life is like a standing tree. While 
he lives, he shows his bent or inclination ; he 
is leaning in one direction or another, and the 
weight of his influence is on the side of good 
or on the side of evil. As he lives, so will he 
die. Some men's lives are so plainly for God, 
that no doubt can be felt as to what their end 
will be. They live to God, and they will die 
in the Lord. This is so plain that even those 
whose lives are quite different are struck by it, 
and are ready to cry, " Let me die the death 
of the righteous, and let my last end be like 
his." But as the tree leans, so will it fall ; 
to live the life of the righteous is the only 
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way to dying the death of the righteous. We 
are not to sit in judgment on one another ; 
yet the lives of some are so plainly evil, that 
one cannot but shudder at the thought of 
what their death must be. Other cases are 
not so clear. Many a tree leans but little, or 
is pretty evenly balanced by its branches ; and 
some characters also seem doubtful. Of such 
man cannot judge, and is not called to judge. 
But God knows. And does not conscience 
know? 

That which may be done to a tree cannot 
be done to a man. However the tree has 
stood, the woodman may make it fall almost 
as he pleases; but no man can make the 
wicked — one who is wicked and impenitent to 
the last — die the death of the righteous : as he 
lived, so must he die. Yet, on the other hand, 
a change may take place in a man which can 
hardly take place in a tree. Generally, the 
shape and leaning which the tree takes when 
young, it keeps always ; you cannot take an 
old tree, and bend it, and make it lean the 
other way. But nothing is too hard for the 
Lord ; grace can change a man to the last ; 
the sinner may late in life be turned to God ; 
with the gift of a new heart, a new bent may 
be given to what remains of life, so that the 
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tree does not fall as it stood, and the death 
does not agree with the earlier part of the life. 
But this is the work of Almighty power and 
grace alone ; man may use means, and ought 
to in every case ; but only the Holy Spirit can 
make this change. 

4. However the tree may fall, "in the 
place where the tree falleth, there it shall be." 
This is the main point in the text, to which all 
the rest leads. 

Once down, the tree cannot be moved. 
Whether it was felled, or uprooted by a storm, 
there it must lie, till they come with axe and 
saw, and cut it up, trunk and branch, and take 
it away. The tree, as a whole tree, lies as it 
fell. Sometimes, far in the depths of a distant 
forest, where the sound of the axe is never 
heard and the foot of man has seldom or never 
trod, travellers have found a huge trunk 
mouldering to dust. A hundred years ago 
perhaps, some storm laid the tree low, or it 
fell by natural decay, and there it has lain 
ever since. No woodman has come to cut it 
up, no human eye has seen it till now; no 
ear heard the crash of its fall, and no man 
has been near it since ; but there it lies, just 
as it fell, and now it crumbles at the touch : 
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as the tree fell, so has it been, and so it is 
still. 

There is a solemn lesson here : the moment 
of death fixes the state. As the tree falls to- 
ward the south or toward the north, and stays 
as it fell, so is it with man : as death finds 
him, so will he be — happy or miserable. A 
change, it is true, will take place at the resur- 
rection, when soul and body come together 
again, and some receive a joyful welcome, and 
some are called forth to judgment; but, as 
regards the great question of eternal happiness 
or eternal misery, there will be no change ; the 
moment of death decides all. None there- 
after can rob the blessed of their blessing; 
none thenceforth can rescue the lost. There 
is a great gulf fixed, which none may cross ; 
even the day of judgment will not change what 
was settled at death: "In the place where 
the tree falleth, there it shall be." 

We are now in life — like standing trees. 
Which way does the tree lean ? What is our 
life ? What is our state before God ? If the 
tree should fall, how would it fall ? If death 
should come, how should we die, and whither 
should we go? This is not a question that 
may be left to chance, or left in uncertainty ; it 
is too important for that ; for it is nothing less 
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than a question of life or death, eternal life or 
everlasting ruin. 

Does conscience testify that all is not well 
with the soul? Is the great question still 
undecided ? Is the mind not yet made up ? 
This is dangerous. A storm may arise, or the 
axfc may be taken in hand ; there may come 
the stroke of sudden sickness, or accident. 
What then ? 

Christ is the only Eefuge. He who is in 
Christ by faith is safe, and only he. The 
storm may lay him low, sudden death may 
take him ; but he will fall aright ; he will die 
in Christ as he lived in Christ. The blessed 
and gracious Saviour calls all to come to Him, 
to turn to Him. While yet there is life, it is 
not too late. But any delay may make it too 
late. Then, what help could be found ? " In 
the place where the tree falleth, there it shall 
be." 
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CHAPTER XII. 
THE UNDYING WORM. 

" Where their worm dieth not, and the fire is not 
quenched." — Mask ix. 44. 

These are our Lord's own words ; and He 
said them thrice — the very same words three 
times over. Clearly, therefore, they are very 
important ; and if important for those who 
first heard them, they are equally so for us. 
Awful as they are, we must on no account pass 
them by; three times our Lord calls us to 
attend to them. 

They were quoted from the prophet Isaiah, 
chap. lxvi. v. 24 : " And they shall go forth, 
and look upon the carcases of the men that 
have transgressed against me : for their worm 
shall not die, neither shall their fire be quenched 
and they shall be an abhorring unto all flesh." 
These words were spoken about the dead 
bodies of those who should be slain for their 
transgressions and rebellion against God', the 
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corpses should be so many, that the worm that 
fed upon them should not leave off, and the 
fire that was lighted to purify the air should 
not be put out. 

But here our Lord used the words as a figure, 
to represent the punishment of the wicked, not 
in this world, but in the world to come. This 
is plain from the words just before : " To go 
into hell, into the fire that never shall be 
quenched." These words also, or almost the 
same, our Lord said three times ; and in each 
case He added the words of the text, " Where 
their worm dieth not, and the fire is not 
quenched." 

The meaning is, that the punishment of the 
wicked will have no end. Whatever "their 
worm" may mean — the stings of conscience, 
the agony of a hopeless remorse, the dreadful 
feeling of what might have been but now 
cannot be — whatever it may mean exactly, 
this will go on always. And whatever awful 
punishment "the fire" signifies — for, if the 
worm is to be taken figuratively, so, it would 
seem, must the fire too — that punishment will 
continue, as a fire continues that is not put out. 
This is the plain meaning. 

Men try to get over this. " It does not," 
they say, " really mean what it seems to mean ; 
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things will not actually be so bad; God is 
merciful ; the punishment will not last for ever ; 
men will have another chance allowed them." 

But what does all this come to? Upon 
what is this hope, this comfort — if such it can 
be called — built ? Upon this only — that God 
is not true ; that He will not do what He says 
He will do! The hope of the Christian, his 
hope and trust and peace and joy, are built upon 
God's being true, perfectly and unchangeably 
true; He will do all that He has promised 
in Christ Jesus ; He will forgive, accept, and 
save; He will strengthen and sanctify; He 
will give everlasting life, and preserve to the 
end, and bring safely home : the truth of God 
is the believer's rock. But those whom I have 
mentioned try to persuade themselves that God 
is not true, and will not keep His word. If 
He should be true, what must become of them ? 
So they flatter themselves He is not true, and 
on this they are content to risk their all. 

But can words be plainer than these? — 
"Their worm dieth not, and the fire is not 
quenched." Here, in those thrice-spoken 
words, there is no indecision, no doubtfulness 
or uncertainty. And here we have, not a 
theory of man, an opinion, a fancy, a vague 
anticipation, but the word of the living God. 

p 
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Jesus said this, and said it thrice. He who 
is Himself the Truth, and who came from 
heaven as the Father's Messenger to proclaim 
His will, He spoke these words; and, as His 
sayings, and as part of the inspired Book of 
God, we have them to read and hear. Before 
these plain and solemn words of the Lord Jesus, 
all the inventions and fancies of men fall to 
nothing ! He promises eternal life ; He warns 
of eternal death. Promise and warning stand 
on the same footing — the word of Him who 
cannot lie. 

But this sure and awful doom is the very 
thing He came to save us from. Think! 
Could it be a light thing, that brought the Son 
of God to this earth ? Was it for a slight or 
trifling cause, was it for anything short of a 
most urgent need, that the Father gave Him, 
to leave the glory of heaven, and take our 
nature, and live a life of suffering, and at length 
die by the hands of men ? 

It was for this — to save that which was lost. 
Here indeed we see cause enough for even 
such sacrifice — to save men from everlasting 
punishment, to resci.3 them from perishing for 
ever. " God so loved the world, that He gave 
His only-begotten Son, that whosoever believeth 
in Him should not perish, but have everlasting 
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life " (John iii. 1 6). And the same unspeakable 
need, and the same boundless love, that led the 
Father to give, did also lead the Son to come. 

It was the voice of Him who thus came to save 
that gave this warning, that told of the undying 
worm and the unquenchable fire. It was in 
love that He thus spoke — the very same pitying 
love as brought Him from heaven. Though 
He had come to save, and though He was about 
to atone for sin by His blood, our Saviour knew 
how many in all ages would still be sinful, 
careless, and worldly, unconcerned about danger 
and neglectful of salvation. So He warned of 
this awful danger ; and the warning has come 
down to us, that we may lay aside every hin- 
drance, and flee to Him, and escape, and be 
saved, and find eternal life. 

Every sin must be forsaken, every evil habit 
broken off, everything that hinders given up. 
If, according to His figurative words, even a 
foot or a hand that hindered must be cut off, 
or even an eye plucked out, then surely no habit 
or pursuit that comes in the way of salvation 
must be spared, and all companions and plea- 
sures and gains that hinder the soul must bo 
parted with completely and for ever. 

Men will do much for a great object : what 
object can be compared with salvation ? We 
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must freely part with all that hinders, and with 
our whole heart flee to Jesus, to save us — to 
save us from this. He can, and He will. In 
the very midst of the warning come words of 
hope : " It is better for thee to enter into life." 
Then we may enter into life ! Yes, the way 
is open to us. Jesus Himself is the Way. 
And it is better to enter into life— shorn, it 
may be, of some worldly pleasures, and having 
given up some things that once were very dear 
— it is better to enter into life so, than, having 
clung to all, to be cast out. Better ? Words 
cannot say how much better. " For what 
shall it profit a man, if he shall gain the 
whole world, and lose his own soul ? Or what 
shall a man give in exchange for his soul ? " 
(Mark viii. 36, 37). 
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CHAPTER XIII. 
THE UNKNOWN TIME. 

" Take ye heed, watch and pray : for ye know not 
when the time is." — Mark xiii. 33. 

We are among those to whom our Lord thus 
speaks, for He said, " What I say unto you, I 
say unto all, Watch ! " The warning was not 
meant only for those few who heard Him 
speak, but for all to whom His words should 
come ; and they have come to us. 

1 . "Ye know not when the time is." What 
time did He mean ? The time of His coming. 
For He will come. He has gone on a far 
journey, and left His servants in charge, and 
one day He will come back. When He comes, 
He will come in power, to reckon with His 
servants, and to judge. This is " the time " 
that is spoken of. 

2. " Ye know not wlien the time is." None 
knew but God Himself ; He had told this secret 
to no one. Has He told it to any since ? Do 
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any know it now ? No. Many discoveries have 
been made in these eighteen hundred years, but 
no one has discovered this. Much has been 
found out about the hidden forces of Nature — 
as steam and electricity — and the way of turn- 
ing them to use ; men have learnt much about 
the course of the stars, so that even the return 
of a comet may be calculated; but no dis- 
covery has touched this secret, and none ever 
will. If the world lasts, discovery may go still 
further, and many things may be known by 
those who come after us of which we know 
nothing; but, whatever else may be disco- 
vered, this will never be; it will still be 
true, " Ye know - not when the time is." None 
will know when the Lord is coming, till He 
comes. 

This is a solemn state to live in ! If He 
who is coming be not our friend, if we have 
offended or slighted Him, then it is an awful 
state. It would be, if we knew the time ; it 
is doubly so, when we know it not. For He 
who is coming is Almighty, and will come in 
power and glory. Is it possible that men 
should be aware of this, and yet live care- 
lessly ? Can it be, that, suddenly, in a moment, 
while all is going on as usual, the heavens 
may open, and the Lord appear ; and that 
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men have been warned of this, and profess to 
believe it, and yet live in forgetfulness, folly, 
and sin ? Alas ! it is so indeed. 

3. Our Lord Himself tells us here how He 
would have us live ; and our not knowing the 
time is the very reason why we should live so : 
" For ye know not when the time is." 

He gives us a threefold charge : " Take ye 
heed, watch and pray." 

(1.) "Take ye heed," or, look to it. Be- 
cause so many quite forget that our Lord is 
coming to judgment, and never think of it, or 
pay attention to it, therefore the first thing 
all are called to do is to take heed. We 
cannot be ready for it, if we never think of 
it. Our Lord bids us think of it. " Take ye 
heed;" look to it ; do not forget what is coming 
upon you, or drive it from your thoughts, or 
let other things fill your mind. Attend to it ; 
lay it to heart. 

(2.) " Watch." When once the mind has 
been drawn to the subject, it must be plain to 
all that they should watch ; for surely, if we 
know not the time, our only safety is to be 
always on our guard. But our Lord expressly 
tells us to watch ; and this particular word He 
applies to all, without exception : " What I 
say unto you, I say unto all, Watch ! " 
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Now, we may watch either against things, 
or for things : here we are to do both. 

We are to watch against all sin and evil ; 
against Satan, and his attacks and deceits ; 
against wrong desires and inclinations ; agakst 
the world, with its manifold temptations, ani 
snares, and evil influences. 

We are to watch for our Lord's appearing. 
We are to be as servants waiting for their 
lord, knowing that he is coming, but not 
knowing when. We are to live, expecting 
Him. Never, therefore, be in any place where 
you would not have Him find you ; mix in no 
company, in which you Vould fear to be at His 
coming ; engage in no pursuits, and follow no 
way of life, which would make you shrink from 
His eye. " Would I be found thus when the 
Lord comes ? " is a question that should often 
be asked. 

We are to watch in this way always. The 
reason for watching at all is a reason for 
watching constantly — " Ye know not when the 
time is." Our Lord afterwards enlarges upon 
this : " Watch ye, therefore ; for ye know not 
when the Master of the house cometh, at 
even, or at midnight, or at the cock-crowing, 
or in the morning ; lest, coming suddenly, 
He find you sleeping." If a servant should 
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drop asleep at any time of the watch-night, at 
that very time the master might coma In 
like manner, the servant of the Lord who does 
not watch always is in danger of being sur- 
prised. 

(3.) "And pray." In the garden our Lord 
said, " Watch and pray, that ye enter not 
into temptation ; " and here also He joins 
watching and praying. Watching alone is 
not enough, and praying alone is not enough : 
we are to " watch and pray." They are two 
distinct things that we are to do ; but we are 
to do them together; for we are told (1 Pet. 
iv. 7) to " watch unto prayer " — with a view to 
prayer, in order that we may pray. If we 
hve unwatchfully, our thoughts will wander 
when we are on our knees, and our prayers 
will be wanting in collectedness of mind, and 
seriousness, and earnestness, and often we shall 
be quite indisposed to pray. On the other 
hand, prayer will help us to watch. Thus we 
are to live — watchfully and prayerfully — never 
off our guard, and praying without ceasing. 

How comforting it is, to be told to " pray " 
with regard to the coming of our Lord, to pray 
to Him, to pray in His name to the Father ! It 
is no enemy then, for whose coming we are to 
watch, but a Friend and Helper. He himself 
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will help us to be ready for Him. He tells us 
to ask Him. It is as though He spoke to us 
thus — " I, your Lord, am coming ; I am 
coming without further warning : look to it ; 
watch and pray, that you may be ready : pray 
continually; pray to me, pray to the Father 
by me, pray in the Spirit ; ask for all that you 
need to make you ready — the sprinkling of 
my precious blood, the renewal of the Holy 
Spirit, grace, guidance, strength, watchfulness : 
ask, and it shall be given you." 

We need not then be taken unawares. 
Though we know not when the time is, yet 
through grace we may be found ready. Some 
are indeed thus living, in watchfulness, and 
prayer, and faith. Even now they are living 
so ; they always live so. The coming of the 
Lord, whenever it may be, will be no surprise 
to them; He will not find them sleeping. 
Yet let us remember His words, " What I say 
unto you I say unto all, Watch." We all 
need the exhortation. Let us watch more 
diligently, and pray more earnestly. Let us 
" watch unto prayer ; " let us be so watchful at 
all times against worldly and frivolous thoughts 
and pursuits, that our minds may never be 
indisposed to pray. 

But how solemnly do our Lord's words 
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speak to those who are not watching ! How 
solemnly, yet how lovingly ! Once more does 
He speak thus now ; for, as often as His words 
come afresh to eye or ear, He speaks again. 
Once more He says, " Take ye heed, watch 
and pray ; for ye know not when the time is." 
Our Saviour says this, our kind and loving 
Saviour. He who is coming, and who would 
not that any should be unprepared, speaks 
thus while yet there is time, and speaks to all. 
"Hear ye Him." 
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CHAPTER XIV. 

DANIEL, AFTER THE DECREE. 

" Now when Daniel knew that the writing was signed, he 
went into his house ; and his windows being open in 
his chamber toward Jerusalem, he kneeled upon his 
knees three times a day, and prayed, and gave 
thanks before his God, as he did aforetime." — Dan. 
vi 10. 

King Darius doubtless heard of Daniel as soon 
as he came to the throne. Probably he heard 
of the writing on the wall, and of Daniel's 
faithful words to Belshazzar (chap, v.) And 
now we find him putting Daniel in a high 
place, next in power to himself; for he set 
over the kingdom an hundred and twenty 
princes, and over them he made three presi- 
dents, and of these three Daniel was first. 
Nay, he had it in his mind " to set him over 
the whole realm," — to make him prime- 
minister, — not merely the first of the three, 
but over them all. 

This made the presidents and princes 
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jealous. Why should this stranger, this cap- 
tive Jew, be preferred to them ? And doubt- 
less they were all the more set against him 
because he was upright and faithful, so different 
from Eastern governors in general, and thus 
a reproach and hindrance to the rest. 

But what could they do against him ? His 
accounts were correct, his government was 
without a fault ; in all his public conduct not 
a flaw could they find. At last they hit on a 
plan. They were all heathen men, worshippers 
of idols; but Daniel, they knew, worshipped 
Jehovah, the Lord God Almighty. They might 
perhaps catch him here. So, without saying 
a word about Daniel, they went to the king 
with this proposal — that a decree should be 
made, that whosoever for thirty days should 
ask a petition of any god or man except of the 
king should be cast into the den of lions ; and 
they begged the king to sign the decree, so 
that it might become law, and not be altered. 

The king's pride was flattered — few are 
beyond the reach of flattery — and he fell into 
the snare. Without a thought of Daniel in 
his mind, he signed the decree; and Daniel 
knew that it was signed. 

Now what will he do? Will he obey, and 
give up praying ? Perhaps his enemies were 
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afraid he would; for they knew what they 
would have done in like case. They came 
together to his house to see; and there, to 
their joy, they found Daniel on his knees. 
There is no concealment, and no change ; his 
windows are open as usual toward Jerusalem, 
the holy city ; and there he kneels in prayer 
and thanksgiving to God three times a day, as 
before. 

We know what followed — the accusation, 
the king's remorse, the casting into the den, 
and the miraculous deliverance ; but with this 
we have not now to do : we will confine our- 
selves merely to Daniel's conduct, as an ex- 
ample against the fear of man. 

I. First let us notice his habit of prayer 
before. He lived in a heathen court, and had 
a high position there; yet he prayed in 
private, and that, three times a day. We may 
be sure he did so every day. For if he would 
not give it up now, surely he never omitted it. 
No wonder then, that he was so faithful to 
God and man, so honest and true, so blame- 
less in his government, and now so fearless 
in time of danger. Prayer sustained him, now 
and always. 

He is a great example of closet-prayer. If 
we would thrive spiritually, nay, if we would 
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have God's blessing at all, we must not neglect 
prayer and praise. Will He be pleased with 
those who never thank Him ? Can we expect 
to receive, if we do not ask ? Daily prayer, 
alone with God, should form part of every one's 
life — a most important part, never to be left 
out. Prayer and praise in the morning, and 
prayer and praise at night, are the least that 
should satisfy any. Daniel prayed three times 
a day, and so did David: "Evening, and 
morning, and at noon, will I pray, and cry 
aloud; and He shall hear my voice" (Ps. 
lx. 1 7). A mid-day prayer, however short, is 
a great help and comfort. 

2. Such was Daniel's habit before, and such 
was his practice now; he prayed after the 
decree was made, just as he had done before. 
There was a change in his circumstances, but 
there was none in his conduct. 

The change in his circumstances was great. 
Till this new decree, there was no law against 
prayer; the heathen might fall down before 
their idols, and Daniel might pray to God ; 
but now no one might pray. Circumstances 
were quite changed ; might not Daniel shape 
his conduct accordingly ? Just for those thirty 
days might he not give up prayer, and then 
begin again ? No. What he did, he did with 
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a full knowledge of his danger, for he knew 
that the writing was signed ; nevertheless he 
made no difference ; he prayed as before, not 
one time of prayer did he leave out. What- 
ever came of it, God must be honoured, 
worshipped, thanked, and sought. He might 
do without other things, but he could not go 
without prayer. He might lose the king's 
favour, he might be thrown to the lions — for 
well did he know that the law, once signed and 
passed, could not be altered — but pray he must. 

Many are afraid to be known to pray. They 
think that they would be laughed at, disliked, 
or unkindly treated if they prayed, or read the 
Bible, or seemed to give any serious attention to 
religion ; so, from fear, they either hide what 
they do, or give up doing it. The slightest 
trouble or persecution for religion's sake they 
dare not face ; even before it comes, they run 
away from it. 

Yet how slight comparatively is persecution 
now ! There is no den of lions for those who 
pray, there is no law against kneeling down 
before God or reading the Bible. People can- 
not now do much more against you than laugh 
at you for it. Is that so terrible as to lead any 
to give up prayer ? 

Alas ! so it seems. Many do give up prayer 



DANIEL, AFTER THE DECREE. 97 



for no stronger reason. Their circumstances are 
changed, and they are changed. They used 
to pray, but now they pray no longer. They 
used to read the Bible, but now their Bible 
is seldom or never opened. Why ? Only be- 
cause they now live among those who do not 
care for such things. They were' afraid of 
being laughed at, they were ashamed of being 
known to pray ; so at first they kept it secret, 
and now they have left it off. How many 
such there are! Chiefly the young — young 
men and young women. Many would not be 
nearly so much ashamed of being known to do 
something wicked and wrong, as they are of 
being known to pray or read their Bible. 

3. Daniel did " as he did aforetime " — just 
the same as he used to do before the decree 
was made — no more, and no less. 

No more ; he did not court persecution, or 
make an ostentatious show of religion, to en- 
rage the ungodly: yet no less; he made no 
change whatever ; he did not shrink from his 
prayers being known ; he did not hide what he 
did. He kept on in a quiet, even course, 
altering nothing from fear of man. 

Such should be our course. On the one 
hand, "The servant of the Lord must not 
strive, but be gentle unto all " (2 Tim. ii. 24) ; 

a 
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even as it was foretold of the Lord Himself, 
"He shall not strive, nor cry; neither shall 
any man hear His voice in the streets " (Matt, 
xii. 19). On the other hand, we are to 
"endure hardness, as good soldiers of Jesus 
Christ ; " never to be ashamed of Him, but to 
confess Him boldly, and follow Him through 
evil report and good report. Such conduct as 
this — humble, consistent, firm, quiet, and kind 
— will generally win its way. God, who de- 
livered Daniel by a miracle, can deliver all 
who follow Him truly, and He will never fail 
them. He can even turn the hearts of men 
towards them ; and so it often comes to pass, 
that they who laughed laugh no more, and 
that the mockers learn to respect one who 
prays, and sometimes learn to pray themselves. 

Let none forget those solemn words of our 
Lord, "Whosoever shall be ashamed of me 
and of my words in this adulterous and sinful 
generation, of him also shall the Son of Man 
be ashamed, when He cometh in the glory of 
His Father with the holy angels " (Mark viii. 
38). What will be thought of a laugh or a 
sneer then ? How dreadful, to be disowned 
by the Lord, because one would not be known 
to pray ! 
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CHAPTER XV. 

THE RESOLUTION ACTED UPON. 

"And lie arose and came to his father." — Luke xv. 20. 

He said that lie would, and he did. We have 
his resolution in the 1 8th verse, "I will 
arise, and go to my father ; " and now we find 
him doing so. He acted at once on his reso- 
lution. This is the lesson taught us here. 

But let us take the two passages together, 
and consider first the resolution, and secondly 
the action. 

I. The resolution, "I will arise and go to 
my father." 

Under this head let us notice four points : — 
(1.) Hunger drove him to this resolution. 
Oh, what a fall! From plenty, and luxury 
and riotous living, to absolute hunger ! This 
young man, who but a little while ago had all 
that money could buy, now kept swine in the 
fields, and had no food but the husks or pods 
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that the swine fed on, and not all that he 
wanted of them. Life was wasting away under 
such poor fare. If he stayed there, he must 
die. 

God often brings the wanderer from Him 
very low. He takes away comforts; brings 
him to want ; lays upon him sickness, trouble, 
misery ; makes him unhappy in mind ; perhaps 
raises terrible fears in him about his sins. God 
often deals thus with those who have gone 
astray. 

They are now sad and miserable; but they 
are better so than they were in their proud 
and godless prosperity. Then they seemed 
to be let alone ; now God is dealing with them. 
If this young man had not been brought to 
want, he would never again have seen his 
father's face. 

(2.) But there was more than hunger here. 
Hunger alone might have hardened him, or 
driven him to despair. There was besides a 
change of mind ; " He came to himself." This 
was not till he had been some time in want. 
First came outward distress, and then the in- 
ward change. 

No sinner comes to God, but from an in- 
ward change. Mere trouble does not lead any 
to Him. God uses trouble as His instrument ; 
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but the instrument alone can no more do 
the work, than a plane or saw can cut or 
smoothe wood without the carpenter's hand. 
When God, who sends trouble, works by it, 
and sends His Holy Spirit into the heart, and 
convinces of sin and leads to repentance, then 
it is that the wanderer seeks God. 

(3.) When the prodigal " came to himself," 
he determined to go to his father. But it was 
his father whom he had left, and whose goods 
he had wasted; he had sinned against his 
father, as he himself knew. Yet it was to his 
father he would go. For no one else could or 
would help him. His gay companions had 
forsaken him, or were as badly off as himself. 
Swine's food could not satisfy him, even if he 
could get it. His only refuge was homey his 
father's house. The lowest servant there was 
better off than he. He would go to his father, 
and confess his fault. 

The world cannot comfort or help the sinner, 
who has been brought to feel his need. It 
has no true comfort to give — nothing but 
husks, mere swine's food — not such as the 
soul needs. Only the Father can satisfy the 
want of the contrite heart, only God Himself 
can raise the fallen. With Him is all that 
we can want. 
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(4.) But, in order to reach him, the son must 
make a move ; so he said, " I will arise, and 
go to my father." To sit there, and think over 
past times, and mourn and weep, would not 
save him from perishing. He must get up ; 
he must " arise and go." Happily he knew 
the way, for he had travelled the road before. 
But oh, how differently ! Then he was a gay 
young man, in all the pride of youth and riches 
and liberty, free to do as he pleased, and full 
of thoughts of coming pleasure ; now he is in 
rags and tatters, downcast in mind, worn with 
want. You would not have known him for the 
same. 

The sinner must not sit still. He too must 
" arise, and go." He must bestir himself to 
seek God. There is a way for him, clear and 
free. Christ is the Way. " I am the way," He 
said ; " no man cometh unto the Father but by 
Mo" (Johnxiv. 6). 

See the blessing of early teaching! The 
child of Christian parents is taught the way of 
life ; and even if he afterwards forgets and goes 
astray, very far astray, yet the early teaching 
is not lost. In distress those early lessons 
come back to his mind, and he remembers 
what he once learnt of Christ his Saviour, and 
of the way to the Father by Him. The way 
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is not unknown to him ; he has not to ask it as 
a stranger; he once knew it, and now remembers 
it. True, he never really sought God then. 
He used to be careless and thoughtless about 
the way ; he was not then going to the Father, 
though learning the way, and outwardly walking 
in it ; perhaps even so early he was beginning 
to wander from God. But now he turns his 
knowledge of the way to the best use, and 
humbly seeks God by Jesus Christ. He is 
very different from what he was. Now he is 
humble and contrite, sorry for his sins, and 
earnestly desirous of God's forgiveness and 
loving favour. His very faults have had a 
share in teaching him. At least they have 
helped him to know himself. His past sad 
experience, when he was going farther and 
farther from God, may now be of use to him as 
he returns. He has found the way of trans- 
gressors to be hard, and this leads him the 
more earnestly to seek safety and peace in the 
way of God. He travels humbly and sadly 
now, for it is with a contrite heart ; but not 
hopelessly : he is going to God ; his face is 
turned homewards. 

2. Let us now leave the resolution, and 
come to the action. The 1 8th verse tells 
us what the prodigal said he would do, the 
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20th what he did: "And he arose, and came 
to his father." 

It is not uncommon to say " I will ; " but 
often nothing follows, nothing is done. Some 
make good resolutions again and again, and 
yet never perform them. When troubles press 
hard on a man, when he is sick or sad, when 
death has come to his house, when he hears 
some solemn words, and conscience speaks, 
and fears arise, then he says within himself, 
and says sincerely, " I will arise and go to my 
Father, and will say unto Him, Father, I 
have sinned" But he does not then and there 
arise and go. " I will " does not mean with 
him " I will now," but " I will soon — I will 
to-morrow — I will some day." Or if, at the 
moment, it means now, because it is not at 
once done, nothing comes of the resolution. 

The sick man gets better, the trouble is 
lightened, the sense of death having come to 
the house grows less solemn, those striking 
words lose their force, conscience speaks less 
loudly, fears die away, the world comes round 
him again with its helps and comforts — such 
as they are — and the man does not arise and 
go. He said he would ; he has often said so ; 
but he has not done so yet. 

But the prodigal did arise and go. There 
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seems to have been no space between the 
saying and the doing. He did not delay ; he 
gave himself no time to change his mind. 
While yet the need pressed upon him and the 
feeling was in his mind, in all his want, distress, 
and sorrow, " he arose and came to his father." 
This is the lesson taught by his example — to 
act on a good resolution at once. His " I will " 
meant " I will now" Let such be the " I will " 
of all ; not a putting off to a convenient season, 
but a firm and humble purpose for the present. 
Let there be no interval, no space between the 
saying and the doing. Let not the saying 
be to-day, and the doing to-morrow. Let both 
be on one day, and let that day be to-day — 
the only day we have. 

If he had stayed, he would have perished 
with hunger ; but as he arose and went, how 
did he fare? We know the story — the 
beautiful story. We know how his father saw 
him a great way off, and ran to meet him, and 
fell on his neck and kissed him, and stopped 
him in his confession, and called for the best 
robe to replace his rags, and for shoes to 
clothe his travel-worn feet, and a ring to put 
on his hand ; and how he ordered the fatted 
calf to be killed, and a joyful feast to be pre- 
pared, because, as he said, " This my son was 
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dead, and is alive again ; he was lost, and is 
found." 

And will God do less for the returning 
sinner? Will the Heavenly Father, "the 
God of all mercies," " the God of love," be less 
ready to pardon than this earthly father? 
The parable was spoken by our Lord on pur- 
pose to show the pardoning love of God, and 
to encourage the sinner to return. It is not 
a mere pathetic story ; it is a parable of God's 
forgiveness of the sinner for Christ's sake. He 
will receive and forgive all who come to Him 
by Christ Jesus. Even those who have often 
said but never done, who have made number- 
less good resolutions but only to break them — 
even them He will now for Christ's sake re- 
ceive, if they will " arise and go." To stay 
away, is to perish. To arise and go, is to find 
a gracious Saviour and a loving Father, pardon, 
welcome, plenty, peace, and home — a home with 
God. 
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CHAPTER XVI. 

THE HEARTS REPLY TO THE CALL OF GOD. 

" When Thou saidst, Seek ye my face ; my heart said 
tinto thee, Thy face, Lord, will I seek." — Psalm 
xxvii. 8. 

This is a psalm of David, and he speaks 
here of a call, and the answer to it — God's 
call, and his answer. 

The call of God was, " Seek ye my face." 
When had that call been made ? For some 
particular time or occasion seems to have been 
in David's mind. 

The 105th Psalm helps us to answer the 
question, for there we find almost the same 
words as here, " Seek the Lord, and His 
strength ; seek His face evermore " (ver. 4). 
But the early part of the psalm is that very 
psalm of praise which was composed and used 
by David when he brought up the Ark to 
Jerusalem, and in that psalm we find these 
same words, " Seek the Lord aud His strength ; 
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seek His face continually " (i Chron. xvi. 1 1). 
David probably had that occasion in his mind, 
when he used the words, " When thou saidst, 
Seek ye my face ; " for in that psalm he spoke 
by inspiration; it was the call of the Lord 
himself, " Seek ye my face ; " David was the 
spokesman of God. 

He had himself accepted the invitation be- 
fore he thus spoke it forth to the people. 
Already his heart had heard the voice of 
God, " Seek my face ; " and thankfully had 
he replied, "Thy face, Lord, will I seek." 
His joyful bringing of the Ark to Jerusalem, 
and his whole tone and conduct on that 
day, show this. Then and there he did seek 
the face of the Lord. And never did he forget 
that time. 

But David was a man of prayer, and secret 
intercourse with God formed a main feature in 
his life. Often doubtless, on other occasions, 
both before and after the bringing up of the 
Ark, did he hear in his heart such gracious 
invitations, and often make such a reply. 
He was one who in all dangers and trouble 
sought the face of the Lord. God invited 
him into His presence, and there he went 
continually, and never in vain. 

Some special occasion of this sort seems 
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now to come to his remembrance. He calls 
to mind some hour of secret prayer, as in the 
cave, when the voice of God came to him with 
power, and his heart made answer. The 
feelings of that hour come back to him. He 
remembers how God spoke, and with what 
joyful readiness he replied. "My heart said 
unto thee;" not his lips only; with his 
whole heart had he accepted the call. " Thy 
face, Lord, will I seek ; " meaning, not a 
putting off to another time, but a present 
acceptance; the "I will" has all the forco 
of "I do" The Psalmist remembers this; 
and, even while his thoughts go back to it, he 
seems to hear the voice again, and again to 
make answer. While he remembers the past, 
he is encouraged again to seek the Lord ; and 
so, in that " time of trouble," he cries, " Hide 
not Thy face far from me; . . . Thou hast 
been my help ; leave me not, neither forsake 
me, God of my salvation " (vers. 5, 9). 

We too have God's general invitations. The 
whole Bible invites us to seek God. By 
Jesus Christ we are to seek His very presence — 
His face — without fear. The way is open, the 
invitation is for all It is meant to be acted 
on. Those gracious words, " Seek ye my 
face," are not mere words ; they are a most 
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gracious and loving permission and call. 
When he invites, we are to accept ; when He 
bids us seek Him, we are to seek Him. We 
are to do so at once ; when we are called, then 
we are to go. David's reply was exactly the 
same as God's invitation : " Seek ye my face : 
Thy face, Lord, will I seek." We too are to 
accept the invitation just as it is made. Alas ! 
many hear the Gospel call again and again, 
and yet do not accept it. Though often bidden 
to seek God's face, they never seek it, but only 
hear, and hear, again and again. 

But most have had times when the call 
came to them specially, and the voice of God 
was heard in such a way that it cannot be 
quite forgotten. There are few who have not 
known sickness and sorrow, few from whom 
death has not taken some away ; many can 
look back upon some change or stroke, that 
altered their whole life. Some have at different 
times heard words that touched the conscience, 
and made at the moment a deep impression; 
and not a few can call to mind a sleepless 
night, or a walk alone, when serious thoughts 
came to them, and an impression of unseen 
and eternal things. At such times God Him- 
self spoke to them. He is always speaking ; 
but at such times as these He speaks more 
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loudly and clearly than usual. This voice 
was indeed the voice of God : " When Thou 
saidst." 

What did the voice say? What message 
came from God in that sickness or sorrow, in 
that wakeful night or lonely walk ? " Seek 
ye my face ! " Whatever particular form the 
thoughts took, and whether the voice spoke 
in invitation or in warning, such was the 
message. It was a call from God, the voice 
of the Spirit speaking within. David recog- 
nised the voice — "When Thou saidst and well 
did he remember the time when it spoke, and 
his feelings then. And surely such times 
cannot be quite forgotten by any ; other 
things may fill the mind, but such a time 
and scene does still come back to the memory 
— the sorrow of heart, the sick-bed, the 
preacher's words, the midnight hour, the 
lonely walk — as something distinct from other 
times and scenes, and is still remembered as 
an occasion when God Himself spoke, and said, 
" Seek ye my face." 

What answer was made ? Here, in David's 
case, we read of the answer : " When Thou 
saidst, Seek ye my face ; my heart said unto 
Thee, Thy face, Lord, will I seek." Was such 
the answer in your case ? Did you answer at 
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once? Did you answer decidedly? Did you 
accept the call ? Did you close with the offer 
there and then ; and did you seek the face of 
the Lord ? 

If so, how thankfully you remember your 
reply, " My heart said unto thee, Thy face, 
Lord, will I seek ! " Thankfully ; for it was 
God Himself, you know, who taught you those 
words. It was not your lips alone that spoke ; 
nay, perhaps your lips were silent ; it was 
your heart that replied — moved and prompted 
by the Spirit of God. And still do you seek 
God's face. A new life has been opened to 
you. Not that once only did you seek Him ; 
you now seek God daily. You have now 
a blessing unknown before — access to God 
through Jesus Christ. By Him you seek God's 
face continually, and desire to walk in the 
light of His countenance. Even if darkness 
should at times come over you, still you can 
plead the past — the call and the answer — and 
say, "Hide not Thy face far from Me. . . * 
Thou hast been my help; leave me not, 
neither forsake me, God of my salvation." 

But perhaps you made no such answer. 
You remember the time and scene, the voice 
that spoke to you, and the impression pro- 
duced ; you can say, " When Thou saidst, Seek 
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ye my face ; " but you cannot add, " My 
heart said unto Thee, Thy face, Lord, will I 
seek." Tou made no decided reply to God. 
You thought you would reply another day. 
Or you made but a doubtful answer. You 
did not seek God's face. You put off doing 
so; you let slip the opportunity; you went 
away and forgot. You did perhaps say, " Thy 
face, Lord, will I seek ; " but in a different 
sense. You meant, "I will not seek it 7ww, 
but some day I will." But that day has not 
come ; you have not yet sought the Lord. 

Once more the voice speaks to you. Ee- 
member the time and place at which God 
spoke before, and now hear Him again re- 
peating the call. Even by these words the 
voice come3 to you afresh, and God now says 
to you, " Seek ye my face " — now, though you 
did not answer Him before, and have neglected 
Him so long. 

Answer Him. Answer Him now. Make 
to this gracious call the only right and happy 
answer. Say, " Thy face, Lord, will I seek." 
Let your heart make the answer. And act on it 
at once ; now, without delay, " Seek the Lord, 
and His strength; seek His face evermore." 
The way is open. Jesus Christ is the Way, 
the Living Way ; by Him you may go to 
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the Father, and find pardon, acceptance, life, 
favour, and love. You may go now ; and now is 
the very time for you to go. His calling time 
should be your answering time, as with David. 
You may go now, at once; and always afterwards 
you may go — continually, evermore ; you will 
never find that He hides His face from you, 
when you seek Him by Jesus Christ. This 
may henceforth be your life — a happy life, 
because a life near to God. 
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CHAPTER XVII. 

DEW FOR THE SOUL. 

" I will be as the dew unto IsraeL"— Hose A xiv. 5. 

In some Eastern countries, in the dry season, 
no rain falls for several months. Then the 
dew is most precious, for without it plants 
and trees would languish and die. The soil 
might be rich and the seed good, the sun might 
shine and the breezes blow, but without mois- 
ture there could be no corn, and the trees 
would bear no fruit, and the life of man could 
not be supported. Happily, in those countries 
the dew is generally abundant. 

The dew is here used as a figure : " I will 
be as the dew unto Israel." 

Israel' had fallen by iniquity ; the people 
had gone greatly astray. They were unpro- 
fitable ; they bore no fruit to God ; they had 
backslidden. And though they had been 
chastised, they had not repented; they were 
still in hardness of heart. All this is set forth 
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in this prophecy of Hosea, very fully and 
strongly. Bat this short chapter at the end 
is full of comfort. Israel is here invited to 
return ; there is a most tender call to repent- 
ance and prayer ; the very words of confession 
are put into Israel's lips. God promises to heal 
their backsliding and love them freely, and 
declares that His anger is turned away. Thus 
did He speak to Israel by the prophet : what 
more was wanted, that Israel might indeed 
return and find mercy? r 

A changed heart. Without this all else 
would be in vain. Promises, invitations, and 
warnings would fall on a closed heart; and it 
would be with Israel spiritually, as it would be 
in nature in case neither rain nor dew should 
fall ; when the sun would shine upon a parched 
ground, and the seed would lie in a dried-up 
soil, and the air would blow over scorched fields. 
But if at such a time the dew should fall, then 
all would revive; the sun would give life, 
the air would refresh, and seeds and plants and 
trees would spring and grow and bear fruit. 
Even so God promises here to deal with Israel 
spiritually : " I will be as the dew unto Israel." 

He would soften their hearts, and open them 
to receive His Word, and cause it to grow in 
them and bear fruit. Effects, such as those 
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produced in Nature by the dew, should then 
appear in Israel : " He shall grow as the lily, 
and cast forth his roots as Lebanon. His 
branches shall spread, and his beauty shall be 
as the olive-tree, and his smell as Lebanon. 
They that dwell under his shadow shall return ; 
they shall revive as the corn, and grow as the 
vine; the scent thereof shall be as the wine 
of Lebanon " (vers. 5-7). Ephraim, or Israel, 
under the gracious influence of God, should 
cast away idols, and should once more grow, 
and flourish, and bear fruit to God. Such was 
the promise. 

It is a promise of the Holy Spirit ; and we 
may take it as made to us. We too, like 
Israel of old, have both warnings and invita- 
tions ; in the Word of God our sin and ruin 
by nature are described, and Christ is set forth 
as a Saviour, and many gracious offers and 
promises are made to us in Him. But what 
power can open the heart to receive these 
things? Who shall break down pride, and 
give a sense of sin and need? Who shall 
soften and impress the hardened heart, 
and give to it faith and hope and love ? 
This is the Spirit's work, His secret inward 
work. Where man cannot reach, where all 
human power is powerless, beneath the surface, 
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in the heart of man, there the Spirit of God 
works unseen. This is the influence that is 
compared to that of the dew : "I will be as 
the dew unto Israel." And not to Israel only ; 
the promise is ours also, for the Holy Spirit is 
promised to all who seek. 

Let us notice some points in the comparison 
more particularly. 

1 . The dew is silent and soft and gentle. 
The Holy Spirit also works silently and gently. 
True, the operations of the Spirit are manifold. 
He is mighty and powerful in operation as 
well as gentle and silent. Once especially, 
when He came in power, the token of His 
presence was " a sound from heaven, as of a 
rushing mighty wind " (Acts ii. 2). But this 
figure shows Him in His more usual way of 
acting — not like the pouring, driving rain 
of the East, that comes down in torrents, 
but as the soft and gentle dew ; not startling 
and terrifying, but secretly impressing and 
changing. 

2. The dew is penetrating; its moisture 
finds its way, noiselessly and unseen, through 
the cracks and crevices of the soil; it gets 
down to the roots of plants and trees, and 
brings new life to all. So the Spirit of God 
searches the heart, penetrates each hidden 
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corner, reaches every secret thought and mo- 
tive, and makes a way into those deep places 
which no fellow-creature knows. " The Spirit 
searcheth all things, yea, the deep things of 
God " (1 Cor. ii. 10). How much more then 
the depths of man! Where a fellow-man 
cannot come, there, like the dew upon the 
ground, the Spirit of God penetrates with 
transforming, refreshing, and life-giving power. 
There is no hidden trouble in the believer's 
heart which this gracious influence cannot 
reach, and that with comforting power. There 
is no pent-up guilt or sin in any soul, of 
which the Spirit cannot bring conviction. 

3. The dew is free, plenteous, and un- 
stinted ; it covers all the ground ; it is every- 
where. In Eastern countries especially, at the 
season when no rain falls, the dew is said to 
be abundant above measure. The Holy Spirit 
also is freely and plentifully given, without 
stint or grudging. If we live on a low level 
as regards spiritual comfort and joy, if we make 
but slow progress and bear but scanty fruit, it 
is not from any lack in the gift of God ; the 
fault is in ourselves. " Ye have not, because 
ye ask not " (James iv. 2). " Open thy mouth 
wide, and I will fill it" (Ps. lxxxi. 10). 
Did we but desire and seek the Spirit as the 
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thirsty ground drinks in the dew, in what com- 
fort and peace should we live, and how much 
fruit we might bear to the glory of God ! We 
are straitened, not in God, but in ourselves. 

4. The promise is, " I will be as the dew 
unto Israel ; " not, I will give the dew ; but, 
I will be as the dew. It is God Himself, who, 
by the presence and influences of His Spirit, 
will be to us as the dew. This is more than a 
gift ; it is a -personal presence. God by His Spirit 
will come to us, and make His abode with us ; 
He will stay with us ; and we shall feel His 
gracious presence — softening, comforting, and 
refreshing us. 

5 . This is more than a mere figure : it is 
a sure promise — " I will be as the dew unto 
Israel." Now, whatever is promised, we may 
pray for. Let us then plead this promise with 
God, and pray that it may be fulfilled to us, for 
we are all in need. Some want the very first 
work of the Spirit on the heart, to convince of 
sin, to soften and humble, and bring to repent- 
ance ; and some, in whom that work has been 
done, need comfort and hope in Christ; and 
some want consolation in sorrow or cheering 
in despondency; and some have backslidden 
and want restoring, and many are in great 
need of quickening grace. All need this dew 
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from heaven, and all may ask for it. Let us 
ask for it in our Saviour's name, and ask in 
faith, because God has promised. We may 
turn the very words of promise into prayer — 
"Lord, be as the dew unto me; soften me 
and humble me ; open my heart to Thy Word ; 
speak to me pardon and peace ; give me new 
life ; cheer and refresh me by Thy presence ; 
come by Thy Spirit and make Thy abode with 
me. 

He who has promised will never go back 
from His word. The very promise calls us to 
prayer; and the prayer of faith will surely 
bring down the blessing. 
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CHAPTER XVni. 

THE WHEAT AND THE TARES GROWING 
TOGETHER. 

" Let both grow together until the harvest." — 
Matt. xiiL 30. 

In this parable, as in so many others, "the 
kingdom of heaven " is represented ; that is, not 
the kingdom above, but the kingdom of God 
on earth, the visible Church of Christ, the state 
of the world under the Gospel. 

When Christ's kingdom was set up, it did 
n ot at once prevail everywhere. Vast portions of 
the world are even yet in darkness, still Satan's 
kingdom; and in the visible Church, among 
those to whom the Gospel has come and who 
call themselves Christians, the Devil is still 
allowed much power. This is represented in 
the parable by an enemy sowing tares among 
the wheat. All the good in the world are of 
God ; they are the true " children of the king- 
dom : " but the evil are of him who first 
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brought sin into the world; whatever they 
may be called, they are in truth the " children 
of the wicked one." 

In the parable, on the plants growing up 
and coming into seed, the difference appeared ; 
and much of what had looked like wheat 
turned out to be tares — not what we know by 
that name, but a sort of wild wheat, a worthless 
grass or weed. The servants wished to pull up 
these rank weeds. But that must not be done ; 
it would not be safe. For the plants were so 
mixed that, in pulling up the tares, they 
would have pulled up some of the wheat too ; 
and that must not be, for not one good plant 
must be lost. So wheat and tares must grow 
together until the harvest, and then be sepa- 
rated. 

This growing together of the wheat and the 
tares represents what is going on now in the 
world, in the visible Church. God has set in 
the field of this world many who love and fear 
Him 5 they are all of His planting, the wheat 
of His field, " the children of the kingdom." 
But Satan also has sown in this field ; he has 
sown tares, bad seed, worthless and hurtful 
weeds; he has placed in the visible Church 
such as are mere pretenders, nominal Christ- 
ians, and even ungodly livers. They are 
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called Christians, and in some outward things 
they seem to be Christians, just as the tares 
for a time looked like wheat. For — some 
more, some less — they do generally observe the 
forms of religion ; but the name and the form 
are all. 

In some cases the difference is very plain ; 
in others it is not so clear. There are some 
Christians so devoted to God in heart and life 
that none can mistake them; spiritually- 
minded, delighting in God's service, loving 
His Word, frequent in prayer, finding pleasure 
in spiritual things ; unworldly and holy in 
life ; kind, gentle, and forgiving ; humble and 
unselfish ; doing good to all ; filled with zeal 
and love. The difference is plain indeed be- 
tween such an one and a man of wicked life, 
an opposer of serious religion, a neglecter of 
even the forms of religion, one quite careless 
and godless, who never prays, never opens the 
Bible, and hardly ever has a thought of God 
But there are cases, which, though really differ- 
ent, do in appearance come nearer to one another. 
Some, though no more than nominal Christians, 
yet lead a decent life, and keep up the out- 
ward observances of religion ; while, alas ! on 
the other hand, some servants of God come 
greatly short in spirituality of mind and zeal 



GROWING TOGETHER. 



125 



in His service, and their light does not shine 
brightly before men. In such cases the differ- 
ence is less clear. 

Now all these, like the wheat and the tares, 
are at present growing together. It is so, not 
only in the visible Church at large, but also in 
every place, in every congregation, and even 
in many houses. Everywhere, or almost 
everywhere, in a greater or less degree, there 
is this mixture, this remaining together of 
those who are really so different. 

It is so in fact ; but does God mean it to 
be so ? Yes. The servants would have plucked 
up the tares at once, but the master would 
not let them. In like manner it is not un- 
natural that the servants of God, zealous for 
His glory and grieved by sin and evil, should 
wish to make a separation at once between the 
evil and the good, the false and the true. But 
what is the will of God? "Let both grow 
together until the harvest." Different as they 
are — unspeakably different in His sight — the 
evil and the good, the false and the true, must 
for the present remain mixed. God is not 
pleased to make the separation yet, and man 
could not make it. For, if some cases are 
plain, in others he would make mistakes — 
pulling up the wheat with the tares, classing 
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in His service, and their light does not shine 
brightly before men. In such cases the differ- 
ence is less clear. 

Now all these, like the wheat and the tares, 
are at present growing together. It is so, not 
only in the visible Church at large, but also in 
every place, in every congregation, and even 
in many houses. Everywhere, or almost 
everywhere, in a greater or less degree, there 
is this mixture, this remaining together of 
those who are really so different. 

It is so in fact ; but does God mean it to 
be so ? Yes. The servants would have plucked 
up the tares at once, but the master would 
not let them. In like manner it is not un- 
natural that the servants of God, zealous for 
His glory and grieved by sin and evil, should 
wish to make a separation at once between the 
evil and the good, the false and the true. But 
what is the will of God? "Let both grow 
together until the harvest." Different as they 
are — unspeakably different in His sight — the 
evil and the good, the false and the true, must 
for the present remain mixed. God is not 
pleased to make the separation yet, and man 
could not make it. For, if some cases are 
plain, in others he would make mistakes — 
pulling up the wheat with the tares, classing 
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with the ungodly and careless many a lowly 
Christian of humble speech and small pro- 
fession, wounding the tender conscience, dis- 
couraging beginners, bruising the broken reed, 
and quenching the smoking flax. This must 
not be. Each wheat-plant, each believer, is 
too precious in the sight of God to be en- 
dangered thus. Better is it in His judgment 
that the true and the false should be mixed 
now than that a single one of the true should 
perish or be hurt. At the time appointed 
God will do this work of separation Himself. 

But how strange it is, and even awful, that 
people should be so near to one another and 
yet so far off, so much alike and yet so dif- 
ferent ! They stand side by side like plants 
in a field, they meet every day, they work 
together, speak together, and perhaps kneel 
together, they even live under the same roof ; 
and yet they are as different as the wheat and 
the tares ! And all the while God knows the 
difference ; already, in His sight, the distinction 
is made with unerring certainty, for He knows 
every heart. 

This growing together, however, is only for a 
time. In the parable, the time was drawing 
to a close ; for when the fruit appeared, when 
the wheat came into ear, the harvest was not 
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far off ; and it was only " until the harvest " 
that both were to grow together. In like 
manner, it is only for a time that God lets 
good and bad be mixed in the visible Church ; 
only " until the harvest ; " and " the harvest is 
the end of the world." 

The growing together lasts but a few months, 
and then wheat and weeds are completely 
separated. Where is the wheat that grew 
before last harvest in our fields ? It has been 
safely housed or stacked, and much of it has 
already been ground into flour and made into 
bread. But where are the weeds — the weeds 
that you saw so long growing among the 
wheat, but would not touch then ? Where are 
the weeds now? Not with the wheat; but, as far 
as possible, separated ; treated quite differently ; 
burnt, or thrown aside as worthless. What 
we ourselves constantly see and do is a parable 
to us. We keep the wheat and the weeds to- 
gether for a time, but at last we part them, 
and part them for ever. 

So will God do. He lets the wheat and 
the tares grow together until the harvest ; but 
at the harvest He will separate them, and they 
will never again be together. Side by side do 
men live now, the evil and the good, the ser- 
vants of God and those who neglect and disobey 
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Him; but at the harvest of the end of the 
world they will be parted for ever, and never 
see each other more. Even now Almighty 
God looks down on His great field, and knows 
each plant there. Each plant that He sees — 
and He sees all — is either of the wheat or of 
the tares ; each professing Christian is either 
true or false, a Christian really or a Christian 
only in name. The great question for each 
person to ask himself is, " Which am I? " 

Let that question be asked at once ; let that 
great point be settled now; for, though now 
growing together, the plants will not remain 
much longer mixed; the separation draws 
near. 

Why is it not made ? Why has it not been 
made long ago ? Why have the wheat and 
the tares been suffered so long to grow to- 
gether ? The parable gives one reason ; " Lest, 
while ye gather up the tares, ye root up also 
the wheat with them." But another question 
arises — if they must not be parted till the 
harvest, why is the harvest delayed ? That 
question also has its answer : " The Lord . . . 
is long-suffering to us-ward, not willing that 
any should perish, but that all should come to 
repentance " (2 Peter iii. 9). If the harvest 
had been hastened, some who are now reckoned 
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as wheat, and will be gathered in, would have 
been found tares; but God was gracious to 
them, and waited ; and now by His grace they 
are changed. 

It would be nothing short of a miracle, that 
should change a plant from tares to wheat — 
though some do say that our wheat is but a 
grass, improved by cultivation; but, miracle 
or not miracle, this is what God is continu- 
ally doing in grace. He can change the 
tares into wheat, even while growing in the 
field; He can, by the power of His Spirit, 
bring sinners to repentance, and give a new 
heart, and turn a mock Christian into a real 
one, a careless or worldly or wicked man into 
one who loves and serves the Lord. 

He can do this mighty work, and from time 
to time He does it. And if He is pleased in 
many a case to do it unasked, surely He will 
not refuse the prayer of any who ask Him. We 
are told to ask for the Holy Spirit ; and con- 
version is the Spirit's work. And here are 
prayers which Holy Scripture itself puts into 
our lips : " Turn Thou us unto Thee, Lord, 
and we shall be turned " (Lam. v. 2 1) ; " Draw 
me ; we will run after Thee " (Cant. i. 4). 

1 
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CHAPTER XIX. 

GOD'S DELIGHT IN MERCY. 

" Because He delighteth in mercy." — MiCAH vii. 18. 

Inspiration makes all such words as these to 
be the words of God. For though it is the 
prophet who here says of God, " He delighteth 
in mercy," yet the prophet speaks in God's 
name. Therefore it is in fact God who speaks, 
and declares that He delights in mercy. 

What kind of mercy? Every kind, but 
especially pardoning mercy ; for this is that 
which is described at large in this and the 
following verse : " Who is a God like unto 
Thee, that pardoneth iniquity, and passeth by 
the transgression of the remnant of His heritage? 
He retaineth not His anger for ever, because 
He delighteth in mercy. He will turn again, 
He will have compassion upon us : He will 
subdue our iniquities : and Thou wilt cast all 
their sins into the depths of the sea." 

And yet what sins they were! Even in 
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the time of Micah, which was partly in the 
reign of good King Hezekiah, sins of every 
kind were almost universal among the people. 
It is an awful picture that is drawn in the 
second and following verses. There was no 
uprightness to be found, no truth or faithful- 
ness ; treachery and murder were common, and 
bribery and deceit ; the nearest relations could 
not trust each other. " The good man," says 
the prophet, "is perished out of the earth." 
In despair of finding any sympathy or comfort 
or good in man, his only resource was to turn 
to God : " Therefore I will look unto the Lord ; 
I will wait for the God of my salvation ; my 
God will hear me " (ver. 1 1). 

It was an awful state. Yet, even then, 
whosoever should repent and turn should find 
mercy. The great body of the people might 
still go on in sin ; but if even a remnant should 
repent, God would surely pardon them. Doubt- 
less there were some who feared the Lord, as 
the prophet himself did ; he was not quite alone, 
though, like Elijah before him (i Kings xix. 
I o), he thought himself so. That little num- 
ber of godly men, almost lost to sight in the 
multitude of the ungodly, and all others who 
should listen to the warning voice and turn to 
God, should not be included in the ruin of the 
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impenitent. All such should be forgiven — 
freely, fully, and for ever; "because He 
delighteth in mercy." God would not only 
pardon them, but delight in pardoning them. 
This delight appears strikingly here, in the 
contrast between the awful picture of sin at the 
beginning of the chapter and this description 
at the end of God's willingness to forgive. 

It is strikingly shown in this; but after- 
wards far more strikingly. This prophecy was 
seven hundred years before Christ ; but it was 
the coming of Christ that most clearly dis- 
played God's delight in showing mercy. " In 
this was manifested the love of God towards 
us, because that God sent His only-begotten 
Son into the world, that we might live through 
Him" (i John iv. 9). God did so delight in 
forgiving and saving, that He " spared not His 
own Son, but delivered Him up for us all " 
(Rom. viii. 32), that sinners might be par- 
doned and saved through His atoning blood. 

And, "because He delighteth in mercy," 
God has not left us in ignorance of Christ and 
His salvation, but has given us the Gospel y to 
tell us of Him, that so we may seek and find 
mercy through Him. The light of the Gospel, 
in which we live, is another proof that " He 
delighteth in mercy." 
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And so likewise is the gift of the Spirit. 
Christ has been given to save us, and the Gos- 
pel has been given to tell us of Him ; but one 
gift more is needed — grace to believe. This 
gift God bestows, in giving us His Holy Spirit. 
Thus He works in men's hearts, and brings 
them to conviction of sin, and repentance, and 
faith. And this also He does, " because He 
delighteth in mercy." 

Yet further, these same words explain why 
the world still goes on. Christ has atoned, 
and the Gospel has made Him known, and yet 
thousands — nay, millions — even of those who 
have the Gospel, are living in sin and impeni- 
tence and forgetfulness of God. The picture 
drawn by the prophet of the Jews in his day 
is still too true a likeness; the Gospel has 
done great things among us, but there are still 
many such as he describes ; and how many 
besides are far from God and holiness ! Yet 
still God spares them, and sends them again 
and again His messages, and waits, and has 
long patience. Why? Can sinners them- 
selves explain why they are not cut off? Can 
the careless and impenitent give any reason 
why the Lord does not yet come to judgment ? 
God Himself gives the reason : He " is long- 
suffering to us-ward ; not willing that any 
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should perish, but that all should come to re- 
pentance " (2 Peter iii. 9). He waits, " because 
He delighteth in mercy." 

This exactly agrees with many of the titles 
given to God in Scripture — " the God of love," 
" the God of grace," " the God of patience," and 
other such-like. It is true, He is also called 
" a righteous Judge," " a mighty God and ter- 
rible ; " and it is said that He will come with ven- 
geance, and will execute His wrath upon the 
impenitent, " and they shall not escape ; " but 
it is not said that He delights in this work. 
God's righteous judgment does fall upon the 
ungodly, and will ; sinners are cut off in their 
sins, and a fearful reckoning awaits those who 
forget God ; but that is because they will not 
turn, not because He delights in punishing. 
On the contrary, vengeance is His " strange 
work," while mercy is His delightful work. 
He is " slow to wrath ; " He has no pleasure in 
the death of the wicked ; what He takes plea- 
sure in is showing mercy, and forgiving ; " He 
delighteth in mercy." 

These words may be applied to three classes : 
I. To those who have sought and found 
mercy in Christ. It is a happy thought to 
such, that God delighted in forgiving them, 
and delights still in blessing them and show- 
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ing them mercy. Let no sense of unworthi- 
ness, and no weakness of faith, rob them of 
this comfort. God " delighteth in mercy," and 
they may delight in it too — He in showing 
mercy, they in receiving it. " Thou wilt cast 
all their sins into the depths of the sea : " that 
has been done for those who believe; God 
delighted to do it ; their sins and their ini- 
quities will He remember no more ; they are 
gone for ever — blotted out by their Redeemer's 
blood. 

And it is not only pardoning mercy that God 
delights in ; it is His pleasure in all things to 
bless those who are His, and always to deal with 
them in mercy. Are they in trouble ? He 
delights to comfort and help them. Are they 
perplexed ? He will take pleasure in hearing 
their prayer and guiding them. Does temp- 
tation try them sorely, and in their distress do 
they cry to the Lord? He rejoices to put 
forth Almighty power on their behalf. Not 
only has He compassion on their infirmities, 
and listens to every cry of distress, but He 
even delights to do so. 

2. Those who are under conviction of sin, 
who are repentant and sorry, who wish for 
forgiveness and are beginning to seek it, may 
take comfort from these words, " He delighteth 
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in mercy." Unpardoned sin is a sore burden ; 
sore to all who feel it, very sore to those who 
feel it deeply. What can take this burden 
away? Forgiveness, pardoning mercy — no- 
thing else. But God is perfectly willing to 
forgive. Through the gift' of His dear Son a 
full atonement has been made ; the precious 
blood of Christ has been shed on behalf of 
sinners : let those who feel the load of sin 
plead with God the blood of Jesus. Then He 
who gave His Son will give them pardon for 
His sake. He will love to do it. For when 
we go to Him, we do not go to One who is 
reluctant to hear, hard to be prevailed on, 
disliking to be asked ; to One from whom we 
have but a bare hope of winning an unwilling 
favour by the greatness of our need and the 
earnestness of our entreaties. True, our need 
is great, and our entreaties for pardon may 
well be made with all the earnestness of our 
hearts ; but never let them be made as to One 
unwilling. "He delighteth in mercy;" He 
loves to show His pardoning grace; He is 
ready to forgive, and more than ready; He 
takes pleasure in showing mercy to the contrite. 

3. But how may those words be applied to 
those who are still living without God — in sin 
or forgetfulness, in worldliness, indifference, 
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neglect — following their own will, and disre- 
garding the voice of God ? 

If such go on in their present course, the 
stroke must some day fall, and their time of 
grace come to an end; the last warning will 
have been heard and slighted 5 the last invita- 
tion given and neglected ; and they knew not 
perhaps that it was the last — and then, the 
end. But that end — that awful end — will be 
sent unwillingly ; only after long patience and 
forbearance will the stroke be dealt, and then 
reluctantly. Infinite holiness and justice make 
it necessary ; mercy slighted and grace despised 
call for it; but there is no delight in it: 
" Have I any pleasure at all that the wicked 
should die," saith the Lord God, "and not 
that he should return from his ways and live ? " 
(Ezek. xviii. 23.) 

The Lord's delight would be to see the 
heart smitten with sorrow for sin, softened, 
humbled, and contrite ; to see the sinner on his 
knees; to hear him pleading for mercy and 
pardon. Then He would delight to for- 
give him all. The father in the parable, see- 
ing his son a great way off, running to meet 
him, forgiving him all, and rejoicing at his 
return, does but faintly represent God's perfect 
willingness to forgive all who come to Him by 
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Jesus Christ. He rejoices to forgive. "He 
delighteth in mercy." 

Oh, what a God to sin against and harden 
the heart against I The God of love, the 
merciful and long-suflering God, who waits 
to be gracious, who " delighteth in mercy ! " 
Will any hold out against love? Will any 
resist mercy? Will any still provoke long- 
suffering grace ? Can any harden themselves 
against this — that God " delighteth in mercy" 
and would delight in showing mercy to them i 
and forgiving them all ? 
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CHAPTER XX. 

LUZ CHANGED TO BETHEL. 

"And he called the name of that place Bethel ; hut the 
name of that city was called Luz at the first." — 
Gen. xxviii. 19. 

In ancient times the names of places generally 
meant something. The old name of this place, 
situated ten or twelve miles from Jerusalem, 
was Luz. The meaning of the word is an 
Almond-tree. Probably the place had been 
called so, either because there were many 
almond-trees there, or because of some par- 
ticular one that met the eye. 

But Jacob changed the name ; and to him, 
from that time, the place was no longer Luz, 
but Bethel Doubtless the old inhabitants for 
a while called it Luz still, for they knew no 
reason for changing ; but to Jacob the place was 
Bethel, and so it is to us. 

Why ? Because of something important 
and solemn that happened there — something of 
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far greater moment than a tree, or than many 
trees. God appeared to Jacob in that place 
by night. Jacob awoke deeply impressed. 
" Surely," said he, " the Lord is in this place, 
and I knew it not. And he was afraid, and 
said, How dreadful is this place! This is 
none other but the House of God, and this is 
the gate of heaven." Hence the change of 
name. " And he called the name of that place 
Bethel "—that is, " The Hc^ise of God." 

And as Bethel — " The House of God " — is 
the place thenceforth mentioned in the Bible, 
and as Bethel do we know it still. The 
almond-trees are forgotten, but God's presence 
is remembered. Zuz was a more natural and 
worldly name; but reverence, faith, and love 
are in the name Bethel ; it is a name full of 
meaning. 

I. There is a house in every place to which 
this name especially belongs — " The House of 
God " — because it is consecrated to His service, 
and there men meet to worship Him and hear 
His Word, and there our Saviour has promised 
His presence when two or three are gathered 
together in His name. Thus the church is 
truly "The House of God." 

But only those feel it to be so, and give it 
this name in their hearts, who are conscious 
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of God's presence there. Once perhaps they 
had no such feeling ; there was a time when 
public worship was to them but a form, and 
their thoughts while in the House of God were 
far away ; they went there, not to meet God 
and hear His Word, but only from custom. 
There are many such still. To them the 
house is no " House of God ; " the place is but 
a common place, with no spiritual meaning ; 
only such a place as this place was to its old 
inhabitants — not Bethel, but Luz. Not so to 
those who have now learnt to seek and find 
God there. To them all is changed. In this 
House they have found their Saviour's pre- 
sence, there has the Word of God been 
brought home to them with power, there 
have they heard His voice in their hearts, and 
never do they now appear in His house but 
with reverence and godly fear. To them, Luz 
has become Bethel. A common place, where 
once they used to spend a wearisome hour, 
has now become to them " the House of God, 
the gate of heaven." 

God will surely meet all who seek Him in 
His House. There He will graciously hear 
them, and manifest Himself to them, and 
speak to them by His Word and Spirit. Let 
us never go up to the House of God without 
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serious thought ; never lightly and carelessly, 
as to a common place. And when there, let 
us seek to realise His presence, and keep our 
thoughts collected, our minds attentive, our 
hearts uplifted, and open to the Word of God. 
Then He will meet and bless us, and the place 
will be to us a Bethel indeed. 

2. But the church will never be a Bethel 
to us, unless we seek that God may dwell in 
us by His Spirit, and so our hearts become 
His abode. 

Well does this name, Bethel, "the House 
of God," describe a changed heart! The 
heart used to be filled with other things ; not 
wrong things perhaps, but, at best, only out- 
ward and worldly things. As the almond-tree 
gave the name to this place, so outward things 
and natural feelings gave the tone and char- 
acter to the heart ; it was like Luz then— a 
mere scene in nature ; not like Bethel. But 
now, through grace, there is a change. God 
is there. He has spoken, and His voice has 
been listened to. He has shown Himself in 
that heart, and been admitted there, and most 
gladly received. Now He is thought of, be- 
lieved in, reverenced, sought, and loved — God 
in Christ — no longer a God far off, but near, 
even dwelling in the heart by the Spirit. 
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ow changed to Jacob was that lonely 
where he had lain down to sleep, with 
58 for his pillow ! Now that very place 
to him the House of God, the gate of 
en. Still greater is the change in a 
b that was once filled with worldly things, 
is now dwelt in by God. As to all 
bual comfort, that heart was then lonely 
desolate, a stony place indeed ; but now 
joys access to God by Jesus Christ; now 
sars His voice speaking to it, and has 
j a glimpse of heavenly things; now it 
t happy sense of pardon and acceptance, 
holds communion with God through the 
t. The heart, renewed by grace, be- 
s a very Bethel. 

lis is usually a gradual change — not, as 
Jacob's resting-place, the effect of one 
aring, a change wrought in one night. 
> often the Spirit works gently and 
aally, and the heart grows in spirituality, 
draws nearer and nearer to God. To 
b, Luz became Bethel all at once; but, 
in a renewed heart, it is often long 
e the world is quite cast out, and God 
ls supreme. This is a thing to grow in. 
should seek continually more of the in- 
[ing of the Spirit. 
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3. If the heart be thus changed, then the 
home and life will be so too. 

In the life there was perhaps formerly nothing 
grossly wrong ; it was not what would be called 
an evil life; it was decent and respectable. 
Luz was not Sodom; not a place notorious 
for sin, but merely a place of almond-trees. 
But now God is in that life, and first in it ; 
now the life is devoted to Him, and the main 
desire is to serve, please, and glorify Him, and 
to have more of His presence. Other things 
may still please, but now the pleasure they give 
is of a new kind, now all is in the Lord ; as 
Jacob, when he awoke that morning, may have 
seen the early pink of the almond-blossom as 
lovely as ever, but now saw all around in a 
new light, his heart filled with a sense of 
God's presence. 

And now the home also will be a Bethel, 
for the home will surely be like the heart. If 
God dwells in the heart, the home will show 
His presence. The walls and rooms may be 
the same, yet a different tone and character 
will mark the house. The words spoken will 
be different, the tempers shown, the employ- 
ment of time, the pleasures and amusements. 
God will be in all. Every day now He will 
be honoured in family- worship, every day the 
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Bible will be read in the family ; the children 
will be trained up for Him, and the household 
ordered according to His Word. The house 
is a worldly house no more ; it has become a 
Bethel, a House of God. His blessing is on 
such a house. 

There may be difficulties in the way of 
ordering a household thus : there are few good 
things, if any, in which difficulties and hin- 
drances are not found. But are they for that 
to be given up or neglected? The God of 
all grace, the God of Bethel, will help ; He 
can, and He will. He was in that place; 
that was enough for Jacob; now he went on 
his way in faith. So may we. Jacob found 
a lonely place, among rocks and stones, to be 
the very gate of heaven, because God visited 
hint there. Let us seek Him always, in every 
place. Then difficulties and fears will vanish 
before His presence, and all things will become 
changed to us, and, wherever we are, we shall 
find our God, and so every place where we 
may rest will be to us a Bethel, the House of 
God. 



K 



1 



146 



JOHN'S WISH FOR GAIUS. 



CHAPTER XXI. 

JOHN'S WISH FOR GAIUS. 

" Beloved, I wish above all things that thou m&yest 
prosper and be in health, even as thy soul pit* 
pereth."— 3 John 2. 

We find these words in a private lettei 
written by St. John to a person named Gains 
But, though a private letter, this Epistle ii 
part of the inspired Word of God ; and as sucl 
we are to receive it, and learn from it. 

Who Gains was, we do not certainly know 
but it is clear from the letter that he was 
Christian man, one who walked in the truth, 
helper of others, faithful, kind, hospitable, an 
charitable ; and that he was greatly loved b 
John. We do not know for certain where 1 
lived, or where John was when he wrote hi 
this letter; but it was when John was ol< 
and when he was absent from Gaius, but ha 
heard much about him from others. 

John loved Gaius, and wished him well 
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and in this letter he sends him his good 
wishes; but, with those who know God, 
wishes and prayers are not far apart, and 
indeed the Word here rendered "I wish," 
means also "I pray;" so we may consider 
these words of John as both a wish and a 
prayer : " I wish that thou mayest prosper 
and be in health, even as thy soul prospereth." 
So he desired and prayed. 

He speaks of two sorts of prosperity. The 
first is good health, and outward prosperity of 
every kind ; the other is spiritual well-being, 
the soul prospering; and both of them he 
desired for Gains. 

Both are good. No outward blessing is 
greater than health; without it few things 
can be enjoyed. And it is good too, when 
other things prosper ; when we are free from 
want, distress and anxiety; when we get 
on well in work or business, and succeed in 
what we undertake; when parents see their 
children thriving ; when we live among kind 
friends and neighbours; in short, when all 
things go well with us. That is prosperity ; 
and, in itself, it is good and to be desired. It 
does not always please God to give it; He 
seldom gives it unmixed ; and when He with- 
holds it, He can make even the want of it a 
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blessing : but when He does give it, it is to 
be thankfully received at His hand ; and it is 
not wrong to pray for it, for ourselves and 
for others. John prayed for it on behalf of 
Gaius. Where we read, "above all things," 
the meaning is rather, "with regard to all 
things," or " in all things." He wished and 
prayed that Gaius might enjoy good health, 
and prosper in every way. 

But there is another sort of prosperity, far 
more important than even health. This is 
spiritual well-being, the soul prospering. This 
is not outward, but inward prosperity. The 
soul prospering means — to be in a right and 
happy state before God, by being reconciled 
and accepted in Christ; to be in a state 
of salvation; to enjoy the indwelling of the 
Holy Spirit; to have a sense of pardon, and 
the peace of God ; to be kept humble, watch- 
ful, prayerful, and spiritually-minded; to be 
growing in grace, zealous in good works, and 
active in God's service. This is to be spiritually 
healthy, this is to prosper in the soul. This John 
desired for his friend ; and doubtless far more 
than the other : so that it is important to 
take the words " above all things " as meaning 
" in all things ; " or we should understand the 
Apostle to desire worldly good for his friend 
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more than spiritual, which he certainly did 
not. 

The two by no means always go together. 
In many cases, people are strong, healthy, and 
prosperous, but not doing well spiritually ; 
some such are careless and worldly, some gross- 
ly wicked, some going back instead of going 
forward. In other cases, on the contrary, the 
body is weak and suffering, and the worldly 
circumstances are poor and low, and there 
come many troubles, difficulties, and disap- 
pointments, and yet, all the while, the soul 
is in good health and prospering, and that 
perhaps by means of these very trials. 

Now it appears likely that this last was the 
case with Gains. He had not both sorts of 
prosperity — at least, not so fully as his friend 
desired — but he had the best However it 
may have been with him generally, at the 
time when John wrote, Gaius was, it appears, in 
trouble. John had heard that he was ill ; or 
perhaps his health was always weak, and John 
knew it ; and possibly John had heard of other 
troubles. So he wrote, expressing his wishes 
and prayers for his health and for his general 
well-being. 

But he does so in a very remarkable way. 
The best sort of prosperity Gaius already had ; 
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and, though there is always room for growth 
in grace, yet so filled was John with joy and 
thankfulness for the grace that appeared in 
Gaius, that he does not here express any 
desire for him in that respect, but only prays 
that his bodily health may be as good as his 
spiritual, and that in all outward things he 
may prosper as he prospers in his soul. The 
best he could desire for his friend was that 
his health and all his concerns might be in as 
good a state as his send. 

If Gaius was not at the time either ill or in 
trouble — and perhaps there is not much to 
build the opinion upon — then the wish of John 
becomes yet more striking ; for, however good 
the health of Gaius, and however prosperous 
his affairs, yet his soul, John thought, out- 
stripped his body, and his spiritual state 
flourished yet more than his temporal. If 
both soul and body prospered, it was neverthe- 
less the soul that prospered most. 

Such cases are rare; many cases are the 
very opposite to this. When we see one 
sturdy and strong, in the full bloom of youth 
perhaps, or healthy, active, and vigorous, in 
the very prime of life — and yet living with- 
out God, or, at the best, cold and careless in 
religion, the wish may well arise in us, " Oh 
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that his spiritual health were equal to his 
health of body!" And when we observe a 
life crowned with prosperity, nothing appar- 
ently going amiss, but everything succeeding — 
yet at the same time no thought but for this 
world, no preparation for the life to come, we 
may well say about such a person, "Would 
that his soul prospered as his worldly affairs 
prosper ! " Such cases as these are, it is to be 
feared, far more common than the case of 
Gains. 

But John wished him health and prosperity, 
and prayed that he might have them. And so 
may we, both for ourselves and for those we 
love 3 it is not wrong to desire good health and 
outward comfort. But John here followed our 
Lord's own order : " Seek ye first the kingdom 
of God, and His righteousness ; and all these 
things shall be added unto you." Gaius had 
sought the kingdom and righteousness of God ; 
and now John desired that health and worldly 
good might be added to him, given to him 
besides. 

We too, in our desires and aims, must 
observe the same order : caring first for the 
soul, then for the body ; seeking first spiritual 
prosperity, and then temporal comfort. Thus 
must we seek for owrselves. 
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And for others too — for all whom we love or 
care for. We would gladly see them healthy 
and prosperous ; it would make us happy and 
thankful to see the pale cheek glow with health, 
and to hear that troubles and difficulties hid 
passed away ; but far more should we care Vo 
hear of growth in grace, and of the fruit of tie 
Spirit appearing more abundantly in the lift. 
Such a sight and such news should rejoice m 
indeed. Seeing and hearing this, we may 
wish, as John did for Gaius, that health and 
prosperity may be given too ; but, if we find 
them not given, then let us conclude that He 
who orders all in wisdom and love, and who 
has blest those dear to us with the best of 
blessings, sees fit for a time to withhold some 
lesser things from them ; not because He is 
unable or unwilling to bless them in every way, 
but because He will even increase His blessing 
to the soul by keeping back some temporal 
good. Let us be sure of this, both for our- 
selves and for them, " that all things work (are 
working) together for good to them that love 
God" (Rom. viii. 28). 

The words, " even as thy soul prospereth," 
may well set all upon examining themselves : 
" Does my soul prosper ? Is my soul in good 
health?" Let each consider that he has a 
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soul, a soul that will never die ; and that at 
this very time it is either prospering or not 
prospering, either in health or sick and in 
danger. The soul is the great concern of 
every one. All other things — even health, the 
most precious of them all — are trifling in com- 
parison. To neglect one's worldly affairs is 
foolish and wrong ; to be careless about health 
is more wrong and foolish still; but it is 
madness to disregard the soul. And we are 
not only to attend to it, but to put it first. 
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CHAPTER XXII. 

CHRIST TAKING AWAY SINS. 

" And ye know that He was manifested to take away 
our sins ; and in Him is no sin." — i John iii 5. 

Happy fact, and happy knowledge! Jesus, 
the Son of God, was manifested, or shown, 
appeared here below, for this purpose, "to 
take away our sins ; " and He did take them 
away, and does : that is the fact here stated. 
" And ye know " this : that is the knowledge. 
What can be happier ? 

A little lower down (ver. 8) we find these 
words : " For this purpose the Son of God was 
manifested, that He might destroy the works 
of the devil." This is the same fact, stated 
in different words. For sin is the work of the 
devil : it was through him that " by one man 
sin entered into the World, and death by sin " 
(Rom. v. 1 2). The Son of God came to de- 
stroy his work, and to rescue sinners from him, 
by taking away their sins. 
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St. John says "our sins." Was he then a 
sinner ? Yes ; " all have sinned." He him- 
self writes, "If we say that we have no 
sin, we deceive ourselves, and the truth is not 
in us." " If we say that we have not sinned, 
we make Him a liar, and His word is not in 
us" (chap. i. 8, 10). His only hope, for him- 
self and for others, was built on this, "that 
He was manifested to take away our sins." 
But in this hope and belief he rejoiced. " We 
have known and believed," he says, " the love 
that God hath to us," — love shown especially 
in this, " that the Father sent the Son to be 
the Saviour of the world" (chap. v. 14, 16). 
He was happy, because the Son of God had 
been manifested, not only in the world, but 
in his heart ; so that he had believed, and his 
sins had been taken away, and he himself 
had been rescued from Satan; and now he 
hated sin, and was fighting on the Lord's side, 
and running the race, and looking forward to 
being where no sin can enter. Thus he was 
happy. 

Let us look more closely at these words, 
"to take away our sins." How does Jesus 
take them away ? 

1. He takes away their guilt. 

When we have committed a sin, there is 
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something of it that remains. The sin itself 
is done, the pleasure of it (such pleasure as it 
was) is past ; perhaps even the recollection of 
it is gone; yet something is left — its guiit. 
God does not forget it; that sin must be 
answered for ; the sinner is responsible for it ; 
there is a penalty to be paid. This is guilt. 

Jesus takes this away. When He died, 
He atoned for sin ; by His blood He paid its 
penalty, and bore the stripes that were due 
for it ; He stood in the stead of the trans- 
gressor. He who believes in Jesus receives 
the benefit of this. John had it ; every be- 
liever has it. The guilt of his sins is taken 
away. Jesus was manifested to do this; and 
He has done it for him. 

2. He also takes away the power of sin. 

Why do men sin ? Because of sin's power 
over them. Sinners flatter themselves they 
are their own masters, but they are not. Sin 
is their master, and they are sin's servants — 
more than servants — bondsmen, slaves. Lust, 
and evil inclinations, and wrong desires rule 
over them, and they submit and follow. They 
are willing slaves, it is true, but slaves they are. 
" Know ye not, that to whom ye yield your- 
selves servants to obey, his servants ye are to 
whom ye obey ; whether of sin unto death, or 
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of obedience unto righteousness ? " (Eom. vi. 
16). "Of sin, unto death, 99 as the wages; 
"for the wages of sin is death" (Rom. vi. 
' 23). 

Jesus delivers from this power. " Ye were 
the servants of sin ; but ye have obeyed from 
the heart that form of doctrine which was deliv- 
ered you. Being then made free from sin, ye 
became the servants of righteousness 99 (Rom. 
vi 1 7, 1 8). These words describe a rescue, a 
deliverance ; and such the believer does indeed 
receive. If the guilt of past sins were taken 
away, but we were left under the power of sin, 
we should be miserable still. But it is not so. 
" If any man be in Christ, he is a new creature," 
or, " there is a new creation " (2 Cor. v. 1 7). 
A new nature has been given him ; he has been 
changed and renewed by the Spirit. His heart 
and will are no longer the same as before. He 
no longer yields willingly to the old tempta- 
tions ; no longer obeys, follows, and loves sin. 
Now he hates sin; with his whole heart he 
turns against his former tyrant ; he watches, 
he strives, he prays. Already it is a true 
deliverance ; already the yoke is broken ; the 
power of sin, such as it used to be, is taken 
away. 

3. "To take away our sins." Not merely 
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to lessen, but to take away ; and to take away, 
not some, but all ; " to take away owr sins' 9 
This work is a complete work, as are all the 
works of God. Jesus was manifested to do 
this ; and what He does He does perfectly. 

Are our sins then completely taken away ? 
If so, how is it that we feel them still, and that 
they do so vex and harass us, and that we 
must still watch and pray ? 

Their guilt is quite gone. No sooner do we 
look to Christ as our Redeemer, and plead His 
atoning blood for our forgiveness, than we are 
forgiven: all the guilt of past sin is gone; 
He has taken away our sins, never again to be 
brought up against us. Their dominion also 
is gone; sin can no more lord it over us, as 
before ; we were captives and slaves, but now 
we are free. Both the guilt and the yoke of 
sin, Christ has taken away. But not yet all its 
power to tempt and harass. Our Deliverer 
has promised us victory ; but not without our 
going through the war. He has gone before 
to prepare our Home, and will surely give the 
prize ; but first, the race must be run and the 
journey made. We are left here awhile, exposed 
to temptation and trial, even though " He was 
manifested to take away our sins." But He 
is with us. He will not leave His work, un- 
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finished. He has taken away the guilt, He has 
freed us from the dominion, He is daily helping 
us against the remaining power of sin, and 
soon He will complete that work too, and sin 
shall never vex us again. We could not run 
this race, or fight this battle, but for guilt 
taken away, and the yoke removed, and vic- 
tory promised. With the weight of our guilt 
upon us still, how could we run ? With the 
heavy yoke of bondage pressing upon us, how 
could we either run or fight ? But Christ has 
made us free, and it is as both forgiven and 
rescued that we run "the race that is set 
before us, looking unto Jesus, the author and 
finisher of our faith" (Heb. xii. 1, 2). 

" In Him is no sin ; " and He would have 
us aim to be like Him even now. We must 
have no lower aim than this. He will help us. 
He will plead for us, and the Holy Spirit will 
be given to us. He Himself will, by the Spirit, 
make His abode with us. He will not leave 
us comfortless ; He will come to us. When 
He shall appear again, and we see Him as He 
is, then we shall be like Him — transformed 
into His likeness (ver. 2) ; we shall be quite like 
Him then. No remnant of a sinful nature 
will ever thereafter vex or clog the soul ; no sin 
will be seen around ; nothing sinful will ever 
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be heard of, far or near. No sin will there be 
in that happy home. When Jesus our Lord 
conies again, then at last, completely and in 
every sense, the words will be made good, 
<( He was manifested to take away our sins." 

But we are not there yet. Now we are 
here, where sin is. Yet it is here — in this sin- 
ful world — that these words are to be taken as 
our aim and rule, " Every man that hath this 
hope in Him, purifieth himself even as He is 
pure " (ver. 3). We are to have our hearts 
fixed on our Lord; we are to live — loving, 
serving, imitating, expecting Him. We are 
to seek continually the blood of sprinkling, to 
take away the stains of each day's walk, and 
the Spirit of holiness to sanctify us. We are 
to hate all iniquity, to watch and pray, to walk 
humbly with our God, to use all our influence 
against sin, and in tender compassion to seek 
to rescue those who are its slaves, and thus, as 
His instruments, to further His great work of 
taking away sin and destroying the works of 
the deviL 

"Ye know that He was manifested to take 
away our sins/' He it was, who gave this 
knowledge ; and now He calls all who have it, 
so to live and speak and act as to bring others 
to know the same. Can any know this, and 
not wish all to know it ? 
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CHAPTER XXIII. 

THE GREAT GAIN OF GODLINESS. 

"But godliness with contentment is great gain." — 
i Tim. vi 6. 

This word " but " carries us back to the words 
that go before. There were some people, it 
appears, who tried to get on in the world by 
means of religion ; " supposing," or reckoning, 
"that gain is godliness/' or rather, that godliness 
is gain ; for that is the meaning. The Apostle 
calls them " men of corrupt minds, and destitute 
of the truth." They professed to be Christians 
and godly men, but there was no godliness 
in them. From such Timothy was to keep 
aloof; and it was by way of contrast to them 
and their ways that the Apostle wrote thus, 
"But godliness with contentment is great 
gain." 

Godliness is not set before us in the Bible as 
a source of worldly gain. The godly are warned 
that they will have trouble, and perhaps per- 
il 
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secution ; but no worldly advancement is held 
forth as the prize of godliness. It is true, 
a blessing is pronounced on the godly for both 
worlds, the present and that which is to 
come ; and all things work together for good 
to them that love God; He can even make 
them rich, if so it please Him : but this is 
not to bo their aim. They are not to set 
their hearts on worldly gain; still less are 
they to seek it by means of religion — trading 
with godliness, desiring to get a name for piety, 
in order to get on in the world or win the 
favour of men. For credit and praise and 
worldly honour are what some seek, rather than 
money ; but the principle is the same. 

"From such withdraw thyself," says St. 
Paul to Timothy, and so to us also : not from 
their company only, but from their example. 
Be not like them ; let your motives and desires 
be quite different from theirs. 

But now, in the text, we come to a seem- 
ing contradiction. The Apostle has strongly 
condemned those who reckoned godliness to 
be gain, yet now he appears to agree with 
them ; for he says, " But godliness with con- 
tentment is great gain," — not only gain, as 
they reckoned, but great gain. But the con- 
tradiction is only in appearance. St. Paul 
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uses the words in quite a different sense from 
theirs. 

First, let us consider what sort of godli- 
ness he means ; and then, in what way it is 
gain. 

1 . This godliness is true godliness ; not a 
pretended godliness, such as that of these men 
— worldly, grasping, and self-seeking ; a god- 
liness with many bye-ends, seeking not God's 
favour, but man's. This is not godliness. The 
main points in godliness are humbleness of 
mind, faith, love, a heart renewed by the 
Spirit and set upon God, watchfulness and 
prayerfulness, contentment and thankfulness, 
a holy and unselfish life. This is true godli- 
ness. 

One feature in it is here singled out from 
the rest — " with contentment" These traffickers 
with godliness were not contented. They 
were always desiring more — more riches, more 
honour, more credit with men, and further 
advancement in the world. They were never 
contented; whereas true godliness always is. 
"I have learned, in whatsoever state I am, 
therewith to be content " (Phil. iv. 1 1 ) : so 
wrote St. Paul of himself; and in the same 
spirit he here exhorts all. " For we brought 
nothing into this world, and it is certain we 
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can cany nothing out. And having food and 
raiment, let us be therewith content." 

The godly man is not always desiring more ; 
he is content with what God sends him. All 
that he has of worldly good he looks upon, not 
as his portion or inheritance, but as the pro- 
vision given him for the way, and as the trust 
committed to his stewardship. Thus he sits 
loose to the things of this world, having his 
treasure above. 

He is contented, not only with what God has 
given him, but also with all God's dealings 
towards him. When he says, "Thy will be 
done," he means what he says. And he says 
it, not merely in a spirit of resignation to 
God's dealings in affliction, but with a true 
desire that God's will should be done in all 
things. He is perfectly content with all that 
He gives and all that He does, and wishes 
things to be so. 

If otherwise, there is a fault in him. Even 
the godly may be betrayed into discontent; 
but that is a fall to be repented of, a temp- 
tation to be watched and prayed against. A 
discontented godly man is a sad sight indeed. 
Let none for a moment give away to discon- 
tent. Let not this union ever be broken — 
" godliness, with contentment." 
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2. Let us next see how godliness is " great 
gain." 

(1.) Does godliness ever turn out as those 
men planned that it should? Does it ever 
bring a man credit, or make him rich, or get 
him a good place, or advance him in the world ? 
Yes, sometimes, if so it please God ; for He 
can make it do this, and sometimes does. 
But by no means always. Sometimes a man 
gains by godliness, and sometimes suffers. 
One man loses a good place for conscience- 
sake ; another gets one by his Christian char- 
acter. But this was not his object. Godli- 
ness is his character, and godliness is his aim. 
Worldly advancement mast not be set down 
among the gains of godliness. That will be 
as God sees best. 

(2.) The chief gain of godliness here below 
is to be at peace with God, and to enjoy His 
loving favour. A man may be poor, and yet 
have this. He may have lost his place for 
conscience-sake — as, for instance, because he 
would not work on the Lord's day— or may be 
coldly looked on because of his religion, and 
yet he may have this gain. Many a person has 
found it, and is now Uving in the enjoyment 
of it. Now, in his daily life, he has peace 
within, and the loving favour of God is with 
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him. He knows God in Christ ; his heart is 
truly given to Him ; the Spirit dwells within 
Him. It is this that makes him, and proves 
him, godly ; and this also is the gain of godli- 
ness : thus God makes it to be its own 
reward. 

But is it all peace with him ? No ; he has 
his troubles, temptations, and conflicts; but 
still God is with him. Never is he forsaken ; 
never is his prayer rejected or unheard ; never 
is he left without help. God's favour is not 
withdrawn from him. Surely this is " great 
gain." 

(3.) God gives him "food and raiment," 
and withal contentment. Now this content- 
ment is a part of his character, but it is also a 
part of his gain ; here again God makes it its 
own reward. 

See a discontented man. What matters it 
that his affairs prosper, and his riches increase, 
and his greatness grows ? Without contentment, 
all this cannot please him. He is no gainer, 
but a loser. What he gains is but dross ; the 
true gain — a contented and thankful mind — 
he misses. But contentment is in itself gain, 
" great gain." However little it may be that 
contents him, the contented man is a gainer. 
A cottage, with godly contentment, is a place 
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of gain, a pleasant and profitable home ; while 
a palace, without it, is no such thing. 

" Food and raiment/' even if these be all, 
are far more to the godly than great riches 
are to the ungodly. The godly man receives 
them with thankfulness from his Father's 
hand, and they are sweetened to him by the 
thought of the Giver. If they be but the bare 
necessaries of life, with none of its luxuries 
and few of its comforts, yet they are what his 
Father has provided, and therefore what are 
best for him. Had more been good, his Father 
would have given him more. To such a man, 
so contented and thankful, even "food and 
raiment " are " great gain." 

(4.) But, most of all, godliness is "great 
gain " in what it leads to— eternal life. " Food 
and raiment," thankfully received, are good, 
and a contented mind is a blessing, and the 
peace and favour of God are priceless blessings 
indeed; all these may be had here; but the 
greatest gain of godliness is not here. To 
" lay hold on eternal life," to have it promised 
and secured to us in Christ, to have a foretaste 
of it, to live in expectation of it, and at last to 
have it, and have it always — this is indeed 
" great gain 5 " and it is the gain of godliness, 
the promised portion of the truly godly. Then 
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at last they will have gain without a draw- 
back; then to godliness will be added, not 
contentment only, but full satisfaction. "As 
for me, I will behold Thy face in righteous- 
ness : I shall be satisfied, when I awake, with 
Thy likeness " (Ps. xvii. 1 5). " Blessed are 
they which do hunger and thirst after right- 
eousness, for they shall be filled" (Matt. v. 
6). 

" Riches are not for ever ; " they " make 
themselves wings, they fly away " (Pror. xxiii. 
5 ; xxvii. 24). But " eternal life " may by 
faith be laid hold of, and held fast ; and " the 
unsearchable riches of Christ " will never fly 
away. 

The godly contented man, who cares not for 
riches, is the truly rich man; the ungodly 
and discontented is miserably poor. His very 
riches do not make him rich; what he is 
always seeking he never finds, and all that 
he has he must soon leave. 

The godly too, as he brought nothing into 
this world, so will he carry nothing out. But 
he will go to much. He will go to his home ; 
he will find an inheritance prepared for him; 
his Lord and Saviour is there before him, and 
will Himself admit him to be with Him for 
evermore. This is the great and final gain of 
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godliness. Surely the very prospect is " great 
gain." 

And this gain may be yours. Few can be 
rich in worldly riches, compared with the 
many who must be poor; but all may have 
these better riches. God offers them to all in 
Christ Jesus, fully and freely — "the unsearch- 
able riches of Christ." Will any not care for 
them ? Will any go without such gain as 
this? 
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CHAPTER XXIV. 

THE GREAT AWAKING. 

" And many of them that sleep in the dust of the earth 
shall awake, some to everlasting life, and some 
to shame and everlasting contempt." — Daniel, 
xii. 2. 

This " many " means all, not some only. All 
who are now sleeping in the dust shall awake ; 
all who have ever died and been buried ; that 
almost countless number may well be called 
many. When we think of the millions who 
have been laid beneath the ground, the very 
world in which we live seems one vast grave- 
yard. 

They are said to " sleep in the dust of the 
earth," in the grave. But that refers to the 
body only, not to the soul. At the moment of 
death soul and body are parted ; the body is 
laid in the grave, but the soul goes at once to 
the place of departed spirits — not to sleep, but 
to be conscious still. 
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At tlie resurrection soul and body will once 
more be brought together. Then the body will 
awake from its long sleep, and live again. But 
not as before. Even now, in our daily life, 
we often lie down to sleep, worn and weary in 
body, but awake refreshed and with new life. 
But that awaking will bring a far greater 
change : he who fell asleep mortal will awake 
immortal; the body wasted with sickness or 
old age will rise with renewed youth and 
health, nay, with powers such as it never had 
before. And so it will continue ; for then it 
will be an undying body. 

The Jews in our Lord's time knew these 
words of Daniel. There can be little doubt 
that He was referring to them, and even quot- 
ing them, when He said, " Marvel not at this : 
for the hour is coming, in the which all that 
are in the graves shall hear His voice, and shall 
come forth ; they that have done good, unto 
the resurrection of life ; and they that have 
done evil, unto the resurrection of damnation " 
(John v. 28, 29). The prophet's meaning is 
therefore fixed by our Lord Himself ; and His 
words are prophetic also, for the hour is not 
yet come. " The dust of the earth " means 
"the graves;" the "many who sleep" in it 
are " all that are in the graves ; " the sound 
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that will wake the dead is the voice of the Son 
of God, when He comes in His glory on the 
day of resurrection. Daniel said they " shall 
awake," but our Lord said " the hour is com- 
ing," for then the time had drawn nearer. It 
is nearer still now. Daniel said they should 
awake ; our Lord says more — they " shall hear 
His voice, and come forth." 

The dead will hear. Not one will be deaf 
to that voice. The ear that has not heard for 
ages will then hear again. The body that has 
long ago crumbled to dust will awake and 
come forth. None can turn away from the 
sound, or refuse to come forth. The Lord is 
come : and, willing or unwilling, all must meet 
Him. 

Thus far all are alike, but now comes a 
difference — an awful difference. In the words 
of Daniel, the " many " are divided into two 
distinct parties, " some " and " some ; " and in 
our Lord's words the " all " are separated into 
" they that have done good," and " they that 
have done evil." The same dust covered them 
all, and all alike lay in the grave ; but in the 
sight of God there was no confusion ; all 
through the ages of their lying there, He knew 
each from each ; the good and the evil were 
always distinct before Him. And now all hear 
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the voice of the Son of Man, and awake, and 
come forth. 

" Some to everlasting life." A voice is heard, 
and they are alive again. In a moment they 
wake up, to live for ever with God. For it is 
to "everlasting life" that they awake; they 
will never die again. The new life is not like 
the old. That was a dying life ; this is an im- 
mortal life. That was for a few years ; this is 
everlasting. That was a life of pain and trouble, 
of sin and sorrow ; this is life with God, where 
pain and trouble, and sin and sorrow, cannot 
come. 

What an awaking ! What a glad surprise ! 
Think of a sick-room, and a dying-bed ; think 
of the pain and discomfort, the restlessness 
and weariness, the body so worn and weak, the 
mind often weakened too, the lips but just able 
to breathe a word of faith and hope. Thus it 
is, in many a case, that the body falls asleep. 
And all are thankful that the spirit is released, 
and even those to whom the dying Christian 
was most dear cannot but rejoice amid their 
tears that he is at rest at last. Now think of 
the awaking ! The next time that body feels, 
the very next sensation it will have, will be 
when it awakes at the voice of the Son of God. 
In that moment it will wake up to brightness 
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and happiness, to perfect holiness and full 
satisfaction. The eyes that were dimmed with 
weakness, pain, and tears, now see the King 
in His glory. The ear that could scarcely 
hear the whispered word of comfort wakes up 
to the sound of heavenly harpings. No more 
weakness, weariness, or pain ! No more sorrow 
or crying ! No more death ! Nothing now but 
holiness, happiness, and glory, in the presence 
of God and of the Lamb. What a joyful and 
glorious awaking ! 

But " some " only. What becomes of the 
rest ? They awake too ; but to what ? " To 
shame and everlasting contempt." So Daniel 
wrote; Jesus said, "unto the resurrection of 
damnation." What awful words — shame, con- 
tempt, damnation — and these for ever ! But 
no words can fully describe the awfulness of that 
awaking. And must they awake ? May not 
those bodies still sleep in the dust ? Must they 
leave their hiding - place and come forth ? 
Yes ; there is no escape ; no choice is given — 
to sleep or wake, to stay or come forth ; they 
" shall awake," " all that are in the graves 
shall hear His voice, and shall come forth." 
Oh, what a waking ! To awake, only to be con- 
demned ; to be roused for this — to be exposed 
to shame, rejected, cast out, lost for ever ! 
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What is it that will make this tremendous 
difference ? How can it be, that, at one and 
the same awaking, when all together shall be 
roused by the same voice, some will awake to 
life, and some to shame," and that from this 
grave will come forth one to happiness and 
glory, and from that close by another will rise 
to shame and despair ? There is a word in 
the next verse that gives us a clue — the word 
" righteousness ; " but all is made clear by our 
Lord's words: "They that have done good, 
unto the resurrection of life; and they that 
have done evil, unto the resurrection of damna- 
tion." The life upon earth, whatever it was, 
and however long ago, will settle the eternal 
state ; as a man lived, so will he awake, and 
so will he be. Nothing can be plainer. " They 
that have done good," and "they that have 
done evil " — describe the two lives ; and " the 
resurrection of life," and " the resurrection of 
damnation," describe the two awakings, and 
the two states. 

But is salvation by works ? Can any good- 
ness of ours win eternal life ? They who will 
awake to the resurrection of life — will they 
have earned that happy waking by their 
doings ? No. A man's own evil life will con- 
demn him ; but no man will be saved by his 
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own good life. Jesus, who spoke those words, 
is Himself the only Saviour. Just before He 
spoke thus, He had spoken these other words 
— "Verily, verily, I say unto you, He that 
heareth my word, and believeth on Him that 
sent me, hath everlasting life, and shall not 
come into condemnation, but is passed from 
death unto life. Verily, verily, I say unto 
you, The hour is coming, and now is, when the 
dead shall hear the voice of the Son of God, 
and they that hear shall live" (John v. 24, 
2 S ). 

They who will hear His voice calling them 
from the grave, and rise to the resurrection of 
life, are those who now hear His voice in their 
hearts, and at His call rise from spiritual 
death, and believe. They believe with a living 
and fruitful faith. It shows itself in a holy 
life. They are accepted in Christ, their Sav- 
iour ; and their work of faith is accepted too. 
Their good is imperfect to the last ; and all is 
the fruit of the Spirit alone. But God is gra- 
ciously pleased to see them in Christ, as joined 
to Him by faith ; and their sins are blotted 
out in His atoning blood, and their poor 
service is accepted for His sake ; and, not of 
debt but of grace, He owns them as " those 
that have done good ; " and as such they will 
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awake, and come forth to the resurrection of 
life. 

If the Son of God has this life to give, what 
is the time for seeking it of Him ? Then — 
when He appears in His glory, and all in the 
grave shall hear His voice and come forth? 
Can one, suddenly roused from his sleep in the 
dust, cry to Him at that moment, and find life 
eternal ? Alas ! no. It will be too late then. 
The eternal state will have been fixed long 
before — fixed unalterably, from the moment 
when the soul left the body. Now is the time. 
The hour is come ; it now is. The voice of the 
Son of God speaks now in His Gospel. Hear 
it ! As you would awake on that day to ever- 
lasting life, and not to shame ; as you would 
come forth to the resurrection of life, and not 
to that of damnation ; now, in this accepted 
time, this day of salvation, hear Him that 
speaketh ; hear, believe, and live ! 
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CHAPTER XXV. 

THE GUIDING EYE. 
(for the niw yeab.) 
" I will guide thee with mine eye." — Psalm xxxii. 8. 

In the journey of life we never see the way 
before us, not even from one day to another ; 
but the beginning of a New Year especially 
reminds us of this. The last year is known to 
us now. Twelve months ago it was unknown. 
But, step by step, the way opened before us 
as we went on; as each day passed, the un- 
known became known ; and now we stand and 
look back on that part of our road, knowing 
it all. 

But another stage now lies before us, an un- 
trodden path. What will come to us in this 
year, we know not — what events may befall 
us, what we may be called to do, what deci- 
sions we may have to form. We cannot order 
events; we cannot even foresee them. This 
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year may be to us much like the last, or it 
may be very different ; an even year, or a year 
disturbed by change ; a year when the course 
of life flows smoothly, or when it is broken 
by cataracts and rapids. We cannot tell ; we 
cannot see. 

With what comfort then do these words 
come to us, " I will guide thee with mine eye." 

1 . Who says them ? Jehovah, He who 
knows and orders all. This coming year is 
open before Him. All the year, with all that 
can possibly happen in it, is His — His, and 
His alone. He sees now all that is coming; 
already it has been appointed by Him. The 
year is His year; and He says beforehand, 
" / will guide thee." 

2. To whom does He say this ? To all who 
have sought and found pardon; to every sincere 
penitent; to all who pray; to all who take refuge 
with God. Thus much we learn from the 
psalm itself. And further — as we learn from 
other parts of Scripture — to every humble be- 
liever in the Lord Jesus Christ, to all who 
seek God's guidance, and commit their way 
to Him, and desire to know and do His will. 
To all such God says, " I will guide thee." 

3. " I will guide thee." Knowing the way, 
and how it will end ; with a perfect knowledge 
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of the consequences of every action and step ; 
seeing whither each path leads ; knowing ex- 
actly what is for thy real good ; and willing thy 
good and happiness — " I will guide thee." 

This makes the way to be no longer as an 
unknown way to us. For though we know it 
not, He knows it ; and He will use His perfect 
knowledge on our behalf, and thus guide us. 
Guidance is more than telling or showing. He 
will not merely tell us the way, as one man 
might tell another when about to set out on 
a journey ; or show it to us, as a man might 
whom we met by the way; but continually, 
step by step, He will be our Guide. Unfore- 
seen difficulties may come in our way ; various 
paths may unexpectedly present themselves for 
our choice ; inducements may be held out to 
us to turn this way or that; doubts, fears, 
perplexities may arise : this promise applies to 
to them all, " I will guide thee." How the 
guidance will be shown, we may not know 
beforehand ; but when it is wanted, it will come. 
For it is not guidance for the whole year, 
shown all at once, that we are to look for ; but 
guidance, step by step, as each step has to be 
taken. 

And this guidance is a guidance, not merely 
with regard to our own personal safety, com- 
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fort, or good, but with a view also to our use- 
fulness in God's service, and to the promoting 
of His glory. He will guide us to shun the 
mistakes we have made before ; to correct our 
old faults ; to make a right use of influence^ 
as fresh openings arise ; to be His faithful 
stewards; to act aright, as regards all with 
whom we may be brought into contact ; so as 
to glorify Him in all things. 

4. "I will guide thee with mine eye. 9 ' 
( 1 .) As seeing all. We ourselves are blind, 
and cannot see a step before us ; but He will 
see for us, and employ His all-seeing eye on 
our behalf. Nothing escapes His view, His 
eye beholds all things long before; and He 
will guide us accordingly. Thus he will be as 
sight to us. 

(2.) As having His eye always upon us. 
He will guide us with His eye in this sense — 
looking at us, and observing our difficulties, in 
order to guide us through them. He will 
never overlook or forget us ; He will keep His 
eye on us ; He will see us in all our lonely 
wanderings, and in all our perplexities as to 
the way. He will not lose one of us from 
His sight, amid all the millions whom He is 
guiding, and whose way He is ordering. An 
all-seeing eye will rest on each one for guid- 
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ance : " I will guide thee" It is a personal, 
individual guiding. 

5. For further light on these words, glance 
for a moment at the words that come both 
before and after them in the psalm. 

(1.) "I will instruct thee and teach thee 
in the way which thou shalt go." God will 
guide us inwardly, by instructing and teach- 
ing us as to our way ; not merely showing us 
the way, but causing us to see it, and inclin- 
ing us to walk in it. This He does partly by 
His Word ; for there, in a general manner, we 
find the way described, and there we find also 
many a call to walk in it, and many a warning 
against going astray from it, and, further, many 
powerful motives to lead us into it and keep 
us in it. He does so also by His Holy Spirit, 
speaking inwardly to our hearts, causing us to 
feel the power of His Word, and bending our 
wills towards Him and His ways. And, yet 
further, He teaches and guides us by His 
providence: no hand is seen, no voice is 
heard, no miracle is wrought, and yet He 
instructs, teaches, and guides us by His deal- 
ings. Under all circumstances, there is a way 
in which God would have us walk. In this 
year that now lies before us there will be no 
time at which there will not be a right course 
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for us to take, a way wherein we should go, a 
line of conduct according to the will of God, 
and such as will make for our real good. This 
way God will show us, in answer to prayer; 
thus He will guide us. 

(2.) "Be ye not as the horse, or as the 
mule, which have no understanding." 

This warning follows close on the promise 
of teaching and guidance. A stubborn spirit, 
or even a dull and stupid spirit, without 
spiritual understanding, would cause us to lose 
the benefit of God's teaching and guidance ; 
therefore this warning is given. The horse 
obeys the bit, but without understanding, by 
the force of a bodily feeling — at most, by in- 
stinct only ; if not kept in by bit and bridle, 
he might even turn upon his master. But 
God has given us a mind to understand, and 
a heart to feel* We can receive His instruc- 
tion ; we can submit to Him our will ; we can 
in a measure know His love and realise His 
guiding eye, and trust Him though unseen. 
Let us rise above mere compulsion and natural 
instinct ; let us, with heart and mind and will, 
commit ourselves to His guidance, and thus 
set out on a fresh stage of our course. What- 
ever may befall us, and whatever we may be 
called to do, however unexpected, and how- 
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ever contrary to our natural will — let us readily 
follow His guidance. Let us be on our guard 
against self-will, let these very words warn us 
against a mulish obstinacy; let us seek a 
teachable and flexible spirit, quick to see 
God's guidance, and prompt to follow it ; that 
so, all through the year, we may walk as 
children of God, guided by His eye, following 
Him, trusting Him, loving Him, and feeling 
happy in Him. 

Do these words come to any, who are 
setting out on the New Tear without God? 
Have you reached this point in the journey 
of life, without knowing His guiding eye ? 
Have you hitherto followed no will but your 
own ? Your own will cannot guide you aright ; 
if you trust to no eye but your own, you 
will never reach the happy home, and even in 
this coming year you will be exposed to many 
dangers and ills. Do not begin it so. If 
you have not hitherto known God, seek Him 
now by Jesus Christ. He has been very good 
to you. Tou have not really reached this 
point without Him. He has led you, though 
you did not know it. He has guided you, 
though you neither asked nor thought of 
His guidance. Perhaps it is by His guidance 
that jou have now been brought to hear these 
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few words, for He can work His purpose by 
very small means. Go no further without 
Him. Do not enter on the new path, alone. 
Draw near to Him by Jesus Christ. Ask Him 
for Christ's sake to forgive you and receive 
you ; beg Him to give you His Holy Spirit, 
to instruct and teach your heart, to take you 
by the hand and lead you, to guide you with 
His eye, to order all things for you, and make 
all to work together for your good. 

Oh, how much safer and happier will this 
year and every year be to you, with God for 
your Guide, than if you go on your journey 
alone ! 
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